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"Thy Word i s  a lamp unto my f e e t ,  and a l ight:  unto 
my path," Psalm 119:105, 

CONFESSIONAL l4UsPHERa4VISM ' S MSWERS 
TO TODAYg% PROBLEMS 

i:ECTURE I : "me Weal Problem : Man II irn~eIf~~ 

Prefatory Noke: By Confessional Lutheranism 
we understand THE Lutheran Church, t h e  genuine La- -. 
t he ran  Church, t h a t  i s ,  %he Church s f  %he Pure 
nates, i n  qua evangel im - -- ------ docetur e t  reete 8d- --- 
ministrant-aar sacransntq t h e  True Vi%ible Church of .--- 
Christ Qn ear th ,  

tkr quest ion i s  whether t h e  t rue  Lutheran 
Church o f  today has answers t o  t h e  problems of t h i s  
world, above a l l  of course, w i t h  regard t o  t h e  
prablems that arise in our times, 

Excuse me, dear f r i ends ,  i f  a t  t h e  very begin- 
ning of my lectures I g ive  a very de f in i t e  and 
clear answer, namely, t h e  answer: YES, the True  - 
Lutheran Church does have answers t o  t h e  problems 
of our time, a l so  t o  t he  e t h i c a l  and s o c i a l  prob- 
lems which seem ss csmplex and with which w e  are 
especially occupied here. That seems t o  be a very 
bold answer, i n  view of t h e  general confusion about 
problems everywhere, eonsidering t ha t  every day new 
problems are added t o  t he  many unsolved problems o f  
t h e  present; i n  view, finally, o f  t h e  fact t h a t  also 
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ehe churches o f t e n  are  so he lp less  and are at ehcir  
witsg end i n  f i n d i n g  s o l u t i o n s ,  

Nevert%-aeless, 1 make bold t o  s ay ,  and I s h a l l  
sflow and demonstrate,  t h a t  t h e  True V i s i b l e  Cl~urch, 
our beloved Lutheran Church, doesn3 t forsake  rnan 
even today and can h e l p  him; can he lp  him t o  so lve  
Iris problems, She can,  i f  she con$inues T o  be  
what she i s ,  and i f  she  ab ides  by what she has ,  
name1 y : 1) The pure as ~od's message and 
help f a r  a farlsm world, 2)  t h e  whole Biblc as 
God's i ~ f s l l i b l e ,  inner ran  t:aJsrd, and 3 )  t h e  Luther- 
an Lonfessions 95 a t r u e  interpretation of Holy --- - *--- 

S c r i ~ ~ t u r e s  a 

(If idhat. natur%: are the proL leas ",oday"hHf 
one w i l l  classify them, t h e n  m e  will es tabl is l~  
&hat  there a r e  two k i n d s :  The s%d ones, whicl~ we 
carry along unsolved, and t h e  new ones which arise 
 early cvery day, For t h i s  d i s t i n p i s h e s  the 
situation 05" man and society i n  our days, I t i s  as 
with  t h e  denlsns; far each problem which we bel ieve  
t o  have a s ~ i u t i a n r  seven new ones imedia te ly  arise 

are worse than t h e  former ones (Luke 11:26),  

For cxaapie,  :nan believed i t  poss ib le  t11rougi-a 
Zechnology asd science zo improve t h e  living con- 
d i t i o ~ s  o f  tile masses i n  spur large c i t i e s ,  The 
results swe-9.e stupendsus + But ~s~hal: has now hap- 
pes-sed-m abundance o f  new problems of  which our 
f a t h e r s  had not  t h e  l e a s e  ink l ing :  a i r  polluticsas; 
water p o l l u t i o n ;  the world on t h e  way t o  becoming 
uninhabi tab le .  Some p r e d i c t  t h a t  t h e  f a t e  of  men 
on e a r t h  w i l l  be dea th  by poisoning. I t  is  t h e  
same th ing  ~ . r i t h  epidemics; sc ience  has nea r ly  elim- 
ina t cd  plagues and d i s e a s e s  but  t h e  new problems 
of populat ion explosion and world hunger appear t o  
be v i r t u a l l y  in so lub le .  Other examples: t h e  bomb, 
t h e  p i l l ,  t h e  drug t r a f f i c ,  e t c .  

The p rob lms  of today are becoming $measure- 
able,  So, if we are t o  seek answers t o  today's 

problems, we must confine ourselves t o  some sf t h e  
basic ones, c h i e f l y  t h e  e thical  and social  proh- 
lems, Especially some of  t h e  Patter we slaafll deal 
w i t h  i n  the coming lectures. Today we grapple 
w i t h  t h e  problem which i n  my view i s  t h e  b a s i c  
problem. On t h e  c o r r e c t  answer t o  t h i s  problem 
depends t h e  answer t o  a l l  o t h e r  problems. If we 
cannot f i n d  t h a t  answer, we s h a l l  be h e l p l e s s  over  
aga ins t  a l l  o the r  problems. 

'nlus t h e  real  problenl i s  MAN HIMSELF. Who and 
what i s  man? What i s  t h e  significance o f  h i s  ap- 
searance i n  our world? k%ence does he come? Were 
i s  he going? %%at i s  h i s  purpose here on earth? 

So many questions, so many r i d d l e s ,  so many 
pr~blexis .  And no one r e a l l y  has an answer. The 
worP6 knows sf no answer; no t  even science has an 
answey %hat  will sa t i s f y ,  mat is The r e s u l t  s f  
t h e  world e l iminat ing  God from i ts  conception of 
t h e  universe .  "God is dead" i s  a slogan even of 
modem theology, bfodelr~l sc ience  doesn? t reckon 
with  God a s  t h e  F i r s t  Cause and as g iv ing  meaning 
and purpose to l i f e ,  S c i e n t i s t s  a c t  as i f  t h e r e  
were no God by explaining how world and l i f e  c m e  
i n t o  ex i s t ence  and developed t o  t h e i r  present 
s tate.  (And for  t h e i r  explanations they  need fan-  
t a s t i c  and unbelievable theories with  millions and 
billions of years which rea l ly  don ' t  explain any- 
t h i n g ,  ) 

So it is no wonder t h a t  man no longer  under- 
s tands  himself i n  t h i s  s ense le s s  background, t h a t  
he becomes more and mare an in so lub le  r i d d l e  t o  
himself .  Indeed a l s o  t h e  universe  remains a 
r i d d l e ;  na tu re  and l i f e  remain r i d d l e s ,  which, i n  
s p i t e  o f  a l l  s c i e n c e ' s  endeavor, nobody w i l l  under- 
s tand .  But t h e  r i d d l e  of r i d d l e s  i s  man a s  a 
l i v i n g  c r e a t u r e  who has no p a r a l l e l ,  who can re- 
f l e c t  on himself  and t h e  world and explore  and r u l e  
t h e  powers of  na ture ;  bu t  with a l l  h i s  technology 
he never comes t o  g r ips  wi th  t h e  world but  rather 
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ruins and dcstroys it artd b r i n g s  misfortune and 
i l n m  wlierever he appears; and,  finally, passes on 
and dies and i~obcdy knows what h i s  f i n a l  end i s .  

blan, thcrcfore ,  i s  t h c  r e a l  problem f o r  man, 
as he always h a s  bcen and s t i l l  i s .  And w i t h  man 
we not  only have t h e  problem of l i f e  and death bu t  
a lso ,  and e s p e c i a l l y ,  t h a t  of good and e v i l .  The 
moral probleln of good and e v i l  i s ;  nlore than t h e  
b io log ica l  one of living and dying and t h c  psy- 
ch~logicnl one of body and mind, the rea l  problerri --. s 

:;t nluz alone. O t h e r  creatures nay  share t h o  
b io .og ica l  and psychological problems w i t h  h i m .  
iiui there i s  one problem t h a t  no ctiier creature 
knows and sha~e:;  -with h im,  v~h ich  i s  man's problem 
qixi te alnne. t h ~ t  i s ,  "Lhc a;t.ral ijrablem. Th3-t is 

---,---* 

tile f ac t  that !%an alone i .5  r - e s p o ~ s i b l e  f o r  h i s  2s- 
t i o n s  and l i f e ;  that he n loce caz discerrr betwecn 
good sad e v i  1 , right and wrong. Msn alone Iias 3 

conscience, 90 %lone i s  20 be appealed to on 
t h e  has i s  o f  gnod and e v i l ;  h i s  conscience w i l l  ac-  
cuse him when h e  is wrong and will defend him when 
he i s  r i g h t  (Romans 2). No creature i s  comparable 
t o  man i n  t h i s  respect. 

The basic problem of nian therefore  is  t h a t  he  
must ask: P&at i s  good and what is e v i l ?  The 
P 

problelq makes sense i f  man knows t h a t  h e  is  re- 
sponsible t o  Gsd, h i s  Lord and Crcatsr, But t h a t  
i s  not tile problem o f  modern man. The problem o f  
~a~derra. man (a the is t ic  man) wZlo does not  believe 
that  there i s  a God t o  whom h e  i s  responsible is  
i l l a t  he  m ~ s t  also answer t h e  question of what i s  
good awd e v i l ,  answers without which he  eannot l i v e ,  
In t h i s  respect t h e  problem of modern man is  not  
made easier. On the cont rary ,  it becomes inso lub le .  
l ie  cannot f i n d  an answer because t h e  answers he 
g ives  by means of h i s  e t h i c s  a r e  no t  h e l p f u l .  On 
t h e  con t ra ry ,  they only des t roy  man. 

A case i n  po in t  is  t h e  New hlorality, the new 
cthics o f  modern man t h a t  will replace t h e  o ld  

e t h i c s ,  t h e  Bourgeoise e t h i c s  ( " ~ 6 r ~ e r l i c h e  Ethik") , 
which it  condemns a s  t h e  hypocrisy of cap i t a l i sm.  
The New Moral i ty  accuses t h e  Old Moral i ty  t h a t  i t  
was a  "double moral i ty",  good only f o r  l o rds  and 
oppressors  but  bad f o r  people and t h e  explo i ted  
ones, and it accuses t h e  churches o f  having been 
suppor ters  of this "double morality".  

To be sure,  the  Old Morality had many f a u l t s ,  
but  i s  %he New Morality a be t te r  c t h i c s ?  men we 
examine it carefully,  it becomes apparent t h a t  it 
i s  much older than  t h e  Old Morality, because prop- 
e r l y  it i s  nothing else than t h e  ethics of t h e  
"Old Man" of the  Bib le ,  t h e  e thics  of t h e  man who 
will not sn$y be free frm the Ten C~mandments  but 
who wants t o  l i v e  "according t o  h i s  l u s t s H  and w i l l  
obey no one but  h imse l f  and w i l l  indulge i n  the 
works of the f l e s h .  We have it before  our  eyes,  
where t h i s  New Moral i ty  l eads  t o ,  That it does not  

v 

f r e e ,  a s  s o  many, mostly young people, be l i eve ,  but 
ens laves  them a l l  t h e  more idhen t h e y ,  a f t e r  they  
have f a l l e n ,  r e a l i z e  t h a t  it leaves  them h e l p l e s s ,  
abandoned t o  t h e i r  l u s t s  and t h e  god of  t h i s  world. 
I t  has  become one of the  g r e a t e s t  problems o f  our  
na t ions  how t o  he lp  t h e  poor v i c t ims  of t h e s e  se-  
ducers ,  t h e  v i c t ims  s f  a f a l s e  freedom and of  t h e  
New Moral i ty  i n  i t s  last consequence. God preserve  
u s  from a l l  f a l s e  mora l i ty ,  whether Old o r  New. 

But now le t  u s  leave  f o r  a  moment t h e  problem 
of what is good o r  e v i l  and who has  t o  dec ide  it ,  
and l e t  us  ask about man himself .  Let us  ask 
whether man himself is good or  e v i l ,  f o r  h e r e  l ies 
t h e  h e a r t  o f  t h e  problem. 

A l l  hope o f  modern man l i e s  i n  t h e  b e l i e f  t h a t  
man i n  himself  i s  good and t h a t  he w i l l s  t h e  good. 
Surely,  t h e  evidence speaks a g a i n s t  t h a t .  Nobody 
can deny t h e  ex i s t ence  of e v i l  i n  t h e  world. \%at 
good has man ever  done i n  t h i s  world by himself?  
Flodern man f i n d s  a  good excuse f o r  t h i s  lack:  He 
blames former genera t ions .  Ile seeks  and f i n d s  



ruins and dcstroys it artd b r i n g s  misfortune and 
i l n m  wlierever he appears; and,  finally, passes on 
and dies and i~obcdy knows what h i s  f i n a l  end i s .  

blan, thcrcfore ,  i s  t h c  r e a l  problem f o r  man, 
as he always h a s  bcen and s t i l l  i s .  And w i t h  man 
we not  only have t h e  problem of l i f e  and death bu t  
a lso ,  and e s p e c i a l l y ,  t h a t  of good and e v i l .  The 
moral probleln of good and e v i l  i s ;  nlore than t h e  
b io log ica l  one of living and dying and t h c  psy- 
ch~logicnl one of body and mind, the rea l  problerri --. s 

:;t nluz alone. O t h e r  creatures nay  share t h o  
b io .og ica l  and psychological problems w i t h  h i m .  
iiui there i s  one problem t h a t  no ctiier creature 
knows and sha~e:;  -with h im,  v~h ich  i s  man's problem 
qixi te alnne. t h ~ t  i s ,  "Lhc a;t.ral ijrablem. Th3-t is 

---,---* 

tile f ac t  that !%an alone i .5  r - e s p o ~ s i b l e  f o r  h i s  2s- 
t i o n s  and l i f e ;  that he n loce caz discerrr betwecn 
good sad e v i  1 , right and wrong. Msn alone Iias 3 

conscience, 90 %lone i s  20 be appealed to on 
t h e  has i s  o f  gnod and e v i l ;  h i s  conscience w i l l  ac-  
cuse him when h e  is wrong and will defend him when 
he i s  r i g h t  (Romans 2). No creature i s  comparable 
t o  man i n  t h i s  respect. 

The basic problem of nian therefore  is  t h a t  he  
must ask: P&at i s  good and what is e v i l ?  The 
P 

problelq makes sense i f  man knows t h a t  h e  is  re- 
sponsible t o  Gsd, h i s  Lord and Crcatsr, But t h a t  
i s  not tile problem o f  modern man. The problem o f  
~a~derra. man (a the is t ic  man) wZlo does not  believe 
that  there i s  a God t o  whom h e  i s  responsible is  
i l l a t  he  m ~ s t  also answer t h e  question of what i s  
good awd e v i l ,  answers without which he  eannot l i v e ,  
In t h i s  respect t h e  problem of modern man is  not  
made easier. On the cont rary ,  it becomes inso lub le .  
l ie  cannot f i n d  an answer because t h e  answers he 
g ives  by means of h i s  e t h i c s  a r e  no t  h e l p f u l .  On 
t h e  con t ra ry ,  they only des t roy  man. 

A case i n  po in t  is  t h e  New hlorality, the new 
cthics o f  modern man t h a t  will replace t h e  o ld  

e t h i c s ,  t h e  Bourgeoise e t h i c s  ( " ~ 6 r ~ e r l i c h e  Ethik") , 
which it  condemns a s  t h e  hypocrisy of cap i t a l i sm.  
The New Moral i ty  accuses t h e  Old Moral i ty  t h a t  i t  
was a  "double moral i ty",  good only f o r  l o rds  and 
oppressors  but  bad f o r  people and t h e  explo i ted  
ones, and it accuses t h e  churches o f  having been 
suppor ters  of this "double morality".  

To be sure,  the  Old Morality had many f a u l t s ,  
but  i s  %he New Morality a be t te r  c t h i c s ?  men we 
examine it carefully,  it becomes apparent t h a t  it 
i s  much older than  t h e  Old Morality, because prop- 
e r l y  it i s  nothing else than t h e  ethics of t h e  
"Old Man" of the  Bib le ,  t h e  e thics  of t h e  man who 
will not sn$y be free frm the Ten C~mandments  but 
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f a ~ k l t y  people - -  otales people; there  a r c  good ones 
and bad ones, The bad ones, mos%ly before  our 
t i m e ,  inven ted  e v i l  systems; f o r  ins tance ,  eap i ta l -  
ism, irnlterialisrn, co lonia l i sm,  and other  "ismsq:, t o  
ob ta in  power over t h e  good people and t o  suppress  
and e x p l o i t  them. The problem of our time is  t o  
abrogate a l l  t hese  old "isms"', i f  Ilecessary by 
force, and t o  r ep lace  them by o the r  :'isms", a sug- 
posedly b e t t e r  systern, by social ism,. .or  comlunism, 
o r  fascisnt (m democracy or  some%hing else) .  Then 
t he  goad may have a chance; and because man is  good 
In h i m s e l f ,  there w i a l  be a new world,  a gas$ 
xorld, a paraclise on ea r th ,  So i d e o l o g i s t s  wiBl 
construce a betzer  \ \ ; ~ r i d ,  a new and perfect society 
of me"F%* 

Maybe "rhis i s  an over-sinrq;~lifica-%isn of t h e  
concept, but  nevertheless it is  a real p i c t u r e  of 
!ghat is i n  t h e  heads of t h e  prophets o f  modern man 
-- o r  at Beast what they pretend t o  he. A s  you can 
s e e  from t h e  e x a ~ p l e  of communism, where it is es-  
tabl ished,  i n  Russia or  China f o r  in s t ance ,  i t  w i l l  
no t  w o ~ k  iaa " t h e  sphere sf f~eedom and goodness, 
The leaders or' tllese nations know very w e l l  what 
man i n  reality is, and %ha% he will not  do t h e  good 
by himself ,  t h a t  he mus% be forced t o  do s o ,  and 
t h a t  you cannot give up pswer to rule people, The 
system o f  these Beadess i s  more harsh and more en- 
s laving  than any before them -- because they by 
experience know what man r e a l l y  is .  

No, man i s  not  good, although he knows i n  a 
way what i s  goad and what i s  e v i l .  But t h e  good he  
does i s  not  seal good; it i s  only a "so-cal led 
goodf'. lie pretends t o  be good, he l i k e s  t o  seem 
good. fie does sc befor@ his feP%ow men. lie i s  a 
Pharisee a t  h i s  bes t ,  

The t r u t h ,  however, about m a n  i s  qu i te  d i f fer -  
e n t .  The t r u t h  i s  t h a t  man is e v i l  by na tu re .  So 
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GodPs YJord teaches;  s o  t h e  Lutheran Confessions 
teaell. h d  t h i s  i s  t he  only t r u t h  about man: ?'The 

wickedness o f  man was great  i n  the ear th ,  and every 
imagination of t h e  thoughts o f  his heart was only 
e v i l  continual ly" (Genesis 6 :5 f .  Since t h e  f a l l  of 
man t h e  ev i l  is  so deeply rooted i n  man's na ture  
t h a t  one cannot separate them, man and e v i l ,  man 
and s i n .  I t  is  not  only a "so-cal led bad", as 
Xonrad Lorenz, t h e  famous behav io r i s t  researcher, 
maintains i n  h i s  famous book, a mere de f i c i ency ,  
t h a t  man i s  no t  so good as he should be, but  t h a t  
one could he lp  him g ive  up h i s  bad h a b i t s  by per- 
suasion o r  education rather  than by force. 

The Bible and t h e  Lutheran Confessions (For- 
w l a  o f  Concord, Article I, " O f  Original Sinw)  
teach t h a t  e v i l  does not belong t o  t h e  nature of 
man fxcm t h e  beginning, t h e  e v i l  is  not  a  par t  of 
t h e  creation of man. On t h e  con t ra ry ,  t h i s  i s  t h e  
f i n a l  ve rd ic t  s f  t h e  Crea t ion  Account: "And God 
saw everything t h a t  he  had made, and behold it was 
very  good" ( k n e s i s  1 5 1 1 ,  h d  t h i s  i s  s a i d  i m -  
mediately af ter  t h e  account of  man's creation: "So 
God created man i n  H i s  own image, i n  t h e  image of  
God created He him" (Genesis 1:27). 

So t h e  e v i l  doesn't belong t o  creation. &Ian 
has  not  been created t o  be e v i l .  I t  i s  not  God's 
f a u l t  t h a t  man i s  ev i l .  Ile i s  ev i l  by h i s  own de- 
c i s i o n  and f a l l ,  But now he i s  e v i l ,  He i s  f l e s h  
of f l e s h ;  t h a t  means frm h i s y n c e s t o r s  and from 
t h e  very  day of h i s  b i r t h  he i s  a s i n n e r ,  under 
God's wrath and curse, condemned ts death and eter- 
n a l  f i r e ;  f o r  "the wages of s i n  i s  death" (Romans 
6 : 2 3 ) .  So, t h e r e  e x i s t s  an in so lub le ,  f a t a l ,  per- 
n i c ious  c o r r e l a t i o n  between s i n  and t h e  e v i l ,  on 
t h e  one hand, and dea th  and a l l  e v i l  on t h e  o t h e r .  
So, e v i l  i s  c e r t a i n l y  no "so-cal led ev i l " .  I t ' s  
no harmless imperfect ion,  a s  Lorenz maintains.  

This  is  without doubt what t h e  Bible and t h e  
Confessions teach  about man. And t h i s  is  t h e  only 
t r u t h  about man, t h e  only answer, t h a t  i s  i n  accord 
with r e a l i t y .  That it is not  a f i c t i o n ,  a  mere 
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dogma o f  the church,  you can see every  day i f  you 
arc  hroncst- ij.%&ia yourself and ot>scsv%: st3lcr men, 
Y'eu are  a ~ I O ~ C ~ ~ S S  i d e o l o g i s t ,  a mere f o o l ,  i f  you 
w i l l .  r egard  lrourself  o r  your fe l loi~xten o therwise ,  
You cannot l i v e  i n  t h i s  world, you cannot work, 
you cannot be a good c i t i z e n ,  you cannot r e a l l y  
he lp  people without  cons ider ing  t h e  f a c t  t h a t  man 
i s  by n a t u r e  e v i l ,  wi thout  knowing your own n a t u r e  
and t h a t  of  a l l  men i n  t h i s  world. TIlis i s  what 
no t  on ly  C h r i s t i a n s  know from tlie Bible but  aghat 
evcry man who i s  n o t  a hope less  i d e a l o g i s t  and 
f001, can learn hy sbserv ing  men and by cons ider -  
i ng  Iris own exper ience .  mat is  tfae secre-it o f  a 
good statesman and a p n l i t i c i a n ,  t h a t  he b o w s  by 
e x p s r i n c e  what snan i s ,  And on ly  i n s o f a r  as he i.5 
rii.:a-.e sf t h i s  i s  he capable o f  governing then and 
heaping ahem -- i f  t h i s  is  his %loa~,est g o a l ,  Fred- 
c r i c  tlizs Great; King of 13russia, t o l d  a maw W%IO was 
enthusiastic about t h e  new ideas sf J, J, Rsusseau, 
namely, that man i s  good, and Wla~:  would teach him 
t o  change his r u l e s  of goverment:  "man cher, IJQ%LP- 

ne cs~anaissez pas Ba canaille", (?'ia'iy Dear, you 
don % unif erst:;and t h i s  wicked boy4') . Frederie the 
GreaZ was nc Ci~r i s t i an ,  but  he understood how 8s 
govern peogjle and t o  he lp  them.. Mena~aer: 'Tie 
muessen d i e  )lenschen nehmem wie s i e  s i n d ;  es; g i b t  
ke ine  andre ,  

Recent ly  there appeared a new book i n  Germany 
by a famous a n t i - C h r i s t i a n  l e a d e r ,  a l e a d e r  o f  t h e  
l lumanistic Union, as they  c a l l  it, Gerhard Szczesny, 
Das Sogenannte Gute -- 
("The So-Called Good -- O f  t h e  Impotence of t h e  
Ideo log i s t s " ) .  This  man h i t s  t he -po in t .  lie t u r n s  
himself  e x p l i c i t l y  a g a i n s t  Lorenz9 book, The So- 
Cal led  Bad. In h i s  view t h e  good i s  n o t  r e a l l y  
good,- i t  is  "so-cal led good", a mere mask by which 
nan t r i e s  t o  dece ive  l l imself and o t h e r s ,  Szczesl~y 
s e e s  t h a t  a l l  i deo log ie s  s u f f e r  from t h i s  b i a s ,  
t h a t  man i s  good, and because o f  t h i s  b i a s  they  are  
unable  and impotent t o  h e l p  i l i n l .  

So, t h e  answer o f  t1:e Bible on %he basic 
problem o f  man i s  not  on ly  t h e  answer of t h e  Bible  
o r  t h e  Lutheran Canfessions o r  t h e  t r u e  Lutheran 
Church. I t  is  t h e  answer of  experience t oo ,  an 
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answer t h a t  has  been c o n f i m e d  and i s  proved bv 
a l l  t h e  h i s t o r y  of man. Indeed it is  n o t  a f l a t -  
t e r i n g  answer and t h a t  i s  one of t h e  reasons  t h a t  
people  who d o n ' t  know h i s t o r y  don ' t  l i k e  t h i s  
answer and oppose i t .  They w i l l  no t  admit i t s  
t r u t h .  

But why w i l l  they  no.$? Because man f e e l s  what 
i s  good and e v i l ;  because he  h a s  a conscience t h a t  
accuses and condemns him; because he Fee ls  t h a t  he 
i s  responsible fo r  h i s  deeds and fo r  h i s  l i f e .  
find i f  he  i s  not  good bu t  e v i l ,  h e  feels t h a t  he 
cannot s tand be fo re  himself and h i s  own conscience.  
And he feels t h a t  a f ter  a l l  t h e r e  i s  a judge on t h e  
bench, God Himself,  who w i l l  j u d g e x m ;  and be fo re  
whom he  never  can s t and  and t o  whom he must g i v e  
account of  h i s  shortcomings, h i s  l i f e - l o n g  f a u l t s  
and f a i l u r e s .  No, it is no t  good news f o r  man t o  
hear t h a t  he is  not  good bu t  e v i l  i n  t h e  view of  
h i s  judge; t h a t  he  i s  s o  e v i l ,  i n  f a c t ,  t h a t  n e i t h e r  
he himself  nor  any o the r  man, t h a t  no system and no 
philosophy, no soc i a l i sm  and no communism, no hu- 
manism and no ideology whatever -- t h a t  no th ing  i n  
t h i s  world can make him b e t t e r  o r  can h e l p  him be- 
fore  God. He remains what he is  from h i s  a n c e s t o r s  
s i n c e  Adam, and what he  w i l l  be from t h e  f i r s t  t o  
t h e  last  day o f  t h i s  l i f e .  

But thank God, t h i s  t r u t h  i s  n st t h e  whole 
t r u t h .  This  answer o f  t h e  Bib le  on t h e  r e a l  prob- 
lem o f  man h imse l f  is no t  t h e  on ly  answer. The 
r e a l  answer of  God Himself,  and t h u s  a l s o  t h e  r e a l  
answer o f  Confessional  Lutheranism, o f  t h e  t r u e  Lu- 
t he ran  church, i s  t h a t  God's wrath over  man i s  n o t  
t h e  l a s t  word, bu t  r a t h e r  t h e  l a s t  word i s  C h r i s t ,  
by \\'horn g race  and t r u t h  came. If man w i l l  recog- 
n i s e  h i s  de spe ra t e  s i t u a t i o n  and h i s  h e l p l e s s n e s s  
then t h e r e  i s  h e l p ,  h e l p  t h a t  God Iiimself has  pro-  
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1 '  I s t  i s  1 s  1 , .  I O T  

! 1 C , ! I  I :il 1 t l i ~  I I t]l1.~~1i;lio1lt 
a1 1 rc.\'c.l ,it I o-i: .: nze tilt f a 1  1 of rillin, G o t !  .a>-s : 

i ~ i t  \- l i t ' : ;  tii(> ! 'uln~'ss  of ~ I I C  t i ~ ~ c  \;.as C U I I ~ C ,  ilocI 
sen t  f o r t h  i i i  s :)on, mkrdc of a \;oman, made under  
tile la\:' ' ( i ;alati; ins 4 :4), and a g a i n :  "To \\.it, t lmt  
God \:as i n  C l i r  i ~ t ,  reconci  1 inp, thc  ~ t c r l d  ~ l n t o  I l i f i i -  

sel i ' ,  not i ~ : ~ p ~ ~ t . i n g  t h e i r  t r c s l : a s s c ~  unto t1;em; and 
I ~ n t l i  corarni t t e d  t ~ r ~ t o  11s tllc icord of reconci l i:rt ion.  
Ne\i then \ i C  are ain1,assndors f o r  C h r i s t ,  a s  though 
God d i d  1)cseccil you 11)- iis : lie pra). you i n  C ? l r i : i t l s  
s t e a d ,  be ye  rcconci lcd t o  God, Far. Ilc. 11atl-i made 
i l i r i  t o  bc s i n  f o r  u s ,  ~l;llo knew 11c s i n ;  t ha t  itre 
inight be niadc the  rigllteousiiess c f  Cod i n  i ~ i m "  (11 
Corintlii ails 5 : I!,- 2 1 )  . :?any :iiany passages of tile 
Old and the  hers ? ' e s tm~en t  maice us sure t h a t  God in 
Chris t  does not w i l l  the death of a  s inne r  but t h a t  
the s inne r  sliould repent  and l i v e .  The main ques- 
t i o n ,  t l i e refore ,  i s  o n l y  one, t h a t  i s  t h e  ques t ion  
of t he  ja i  l e r  a t  19!li l i l j p i  : "l\nlat must I do t o  be 
saved?" And. thank Cod, t h e r c  i s  an answer t o  t h i s  
ch ie f  quest ion and cllief problem of man and I ~ m a n -  
i t y ;  t h e  answer i s  Cl l r i s t :  "Delievc on t h e  Lord 
.Jesus C i z - s i s t ,  and thou s h a l t  b e  savcd and t h i n e  
house. ' ' 

So nobod>- can say t h a t  Confessiollal Lutheran- 
ism, t h e  t r u e  Lutl~eran churcli, h a s  no answer t o  t h c  
clt i ef prob l en) of a 1 l t imc and a l  so of today : :!an 
11insc lf . Iiut 3s \te have seen, t h e r e  is  no- o the r  
answer; lCiti1out Christ the re  i s  110 hope and no hc lp  
f o r  man and i11xr:mnity. Ijut C l i r i s t  " i s  made unto u s  
x i  sdom, and r i : ; l~tcousncss,  anrl s a n c t i f i c a t i o n ,  and 
redeni1)t i on'' ( I  Corirltl1i;ins 1 : 3017) . 

LECTURE IX: " h t h o r i t y  and Fssedsm" 
(The First and Fourth Commandments) 

I n  1936 l ie rher t  Marcusef9wrote h i s  famous 
ske tch:  S tud ie  Uber A u t o r i t a t  Und Familie ("Essay 
on Authori ty and Familyit). This essay  is  s t i l l  
autfno-nritative today f o r  t h e  non-author i ta t ive  
thinking of a new genera t ion .  Here we have the  
program f o r  r evo lu t ion  and anarchy developed where 
modern evolu t ion  d i s t i n c t l y  sets  i t s  goal .  liere 
f o r  t h e  f i r s t  t ime freedom is se t  up - 
authority, aga ins t  any authority, and 
outdoing t h e  French Revolution and the Comunist  
Manifests. According t s  Plarcuse, freedam dare 
iielier be permitted t o  be connected wi th  a u t h o r i t y ,  
but  can be achieved only by breaking with a l l  
a u t h e i e a t i v e  t i e s .  

!.larcusefs essay  was e x p l i c i t l y  w r i t t e n  a g a i n s t  
Martin Luther,  e s p e c i a l l y  a g a i n s t  h i s  freedom tract 
o f  1520: "The Freedom of a  Chr is t ian"  ("Van d e r  
F r e i h e i t  Eines Chris temenschen9') .  Luther ' s  t ract ,  
t h e  450th anniversary  of which w e  ce l eb ra t ed  l a s t  
year ,  a l s o  proclaimed freedom a s  Marcuse does; 
Luther,  however, proclaimed n o t  everyonevs freedon 
but  t h e  freedom sf "the C h r i s t i a n  man". I t  was 
freedom, n o t  aga ins t  every a u t h o r i t y  but a g a i n s t  t h e  
wrong a u t h o r i t y ,  t h e  a u t h o r i t y  of a  f a l s e ,  ens laving  
church system; it was a c a l l  t o  e s t a b l i s h  t h e  t n e  
a u t h o r i t y  of God and the Neighbor. 

O f  course ,  Marcuse here  cannot understand 
Luther, because as an a t h e i s t i c  non-Chris t ian phi-  
losopher he  cannot know what t h i s  i s :  "A C h r i s t i a n  
Man" ("Ein Christenmensch91) . Luther says  : "A 
Chr i s t i an  is a  p e r f e c t l y  f r e e  l o r d  o f  a l l ,  s u b j e c t  
t o  none. A C h r i s t i a n  i s  a p e r f e c t l y  d u t i f u l  ser- 
vant  o f  a l l ,  sub jec t  t o  a l l . "  Only a  Chr i s t i an  i s  
s imultaneously a f r e e  and bound person; no one e l s e .  
The t r u e  Chr i s t i an  has  h i s  freedom by b e l i e f  i n  
C h r i s t ,  and i n  no o t h e r  way. Only a  Chr i s t i an  i s  a  
f r c e  lord  of a l l  t h ings ,  and no one e l s e .  This 
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freedom shows and proves i t s e l f  i n  f r e e  obedience 
aga ins t  t h e  t r u e  a u t h o r i t i e s ,  God ' s a u t l l o r i t i c s  , 
and God Ilimself a s  t h c  h ighes t  a u t h o r i t y  above a l l  
a u t l l o r i t i e s .  But t h i s  obedience i s  freedom, not  
s l ave ry ,  which I\iarcuse does not  a% cannot under- 

I t  i s  t o  t h e  c r e d i t  of 'f!ierner E l e r t  t h a t  he i n  
h i s  Eth ics  has explained how t h e  new obedience (See 
Augsburg Confession, VT) of t h e  Chr i s t i ans  i s  
freedom. I t  i s  a f r u i t  of t h e  new c r e a t i o n F l l a t  
t akes  p l ace  i n  him through t h e  Holy Ghost by f a i t h :  
"He experiences by f a i t h  l i b e r a t i o n  from t h e  law." 
Ialcrleas he pscviously was under t h e  law, so WOW 

Chr i s t  has freed him no t  only from t h e  curse but  
2 l so  from t h e  bilrdera of the law (Galat ians 4:4,5), 
We a r e  now ch i ld ren  of t h e  f r e e  woman [Galat ians 
6451). In c o n t r a s t ,  a freedom that .  knc~ags no au- 
t h o r i t y ,  m freedom which Efareuse and the New 
Morali ty  proclaim, is  no freedom a t  a l l .  m a t  i s  
t h e  f r u i t  sf a freedom osithout autlnority? What r e -  
s u l t s  from i t ?  I t  is  evident  t o  a l %  of u s ,  and I 
do not  need t o  desc r ibe  it;  read Gala t ians  5 : l 6  f f .  
and you have a t r u e  p i c t u r e ,  not  only of  heathendom 
a t  t imes of S t .  Paul b u t  a l s o  of  our day (Compare 
a l s o  Romans 1:26 ff.). Freedom without a u t h o r i t y  
degenerates  very quickly  i n t o  t h e  worst s l ave ry ;  
it i s  t h e  s l ave ry  of  t h e  Old Elan, "which i s  co r rup t  
according t o  t h e  d e c e i t f u l  l u s t s r :  (Ephesians 4:22) .  
(Remarkable i s  t h e  f a c t  t h a t  t h e  New Elorality always 
very  quickly bumps up aga ins t  one p o i n t ,  t h a t  i s ,  
t h e  S ix th  Conmandment, Free love and sexual  ex- 
cesses  seem t o  be t h e  r e a l  meaning of mora l i ty  and 
of l i f e .  We s h a l l  hear  more of it i n  t h e  nex t  l ec -  
t u r e .  ) 

I n  comparison with t h a t ,  a  t r u e  C h r i s t i a n  i s  
t r u l y  a f r e e  man. A Chr i s t i an  has freedom and 
Chr i s t  can always f r e e  him a l l  h i s  days, a l s o  from 
t h e  s l ave ry  of h i s  l u s t s  f o r  a  s e r v i c e  of  love t o  
God and h i s  neighbor. Ilence, Luther proceeds t o  
say:  "A Chr i s t i an  i s  a  p e r f e c t l y  d u t i f u l  servant  

of a l l ,  subject  t o  a l l . "  He is subject  by love. 
Fa i th  awakens love,  and love i s  nothing e l s e  than 
a recogni t ion  o f  God's and t h e  neighbor 's  a u t h o r i t y .  

The New Moral i ty ,  too ,  appeals  t o  love. Jo-  
seph Fle tcher  even makes love t h e  l a s t  and only 
p r i n c i p l e  i n  h i s  S i t u a t i o n  Eth ics .  H i s  book i s  a 
hymn of p r a i s e  on love. O f  course,  F l e t che r  r e -  
fers t o  Christendom i n  t h i s  connection, t o  C h r i s t  
and S t ,  Paul, and claims t h a t  the church has  m i s -  
undershmd C h r i s t  and S t .  Paul and S t .  John as i f  
they had put new ru les  of behavior and l i f e  i n  
place o f  t h e  o ld .  Fletcher puts it t h i s  way: 
There i s  rea l ly  only one iaiu: Love; and a l l  com- 
mandments, r u l e s ,  laws, traditions may be broken 
for  love's sake. Aceording t o  Fletcher, n e i t h e r  
t h e  tllief nor t h e  adul terer  i s  s inning  i f  love was 
t h e  motive of h i s  deed, 

Over aga ins t  t h i s ,  one must say  t h a t  indeed 
t h e  new obedience is  placed under t h e  cornand o f  
love and is  obligated t o  it as t h e  h ighes t  o f  a l l  
C~mandments ,  The ncjq obedience stands indeed 
under the  order of Christ" o m  words: "A new com- 
mandment I g ive  unto you, That ye love one another ;  
as I have loved you, t h a t  ye also love one anotheru  
(John 13 : 34) , 

k t  t h e  new obedience i n  freedom neve r the le s s  
i s  and remains obedience. F i r s t ,  obedience over 
aga ins t  t h e  Wor Word i s  not  t o  be se~ar- 
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a ted ,  n e i t h e r  from b e l i e f ,  nor  from t h e  Lord, nor 
from H i s  Word (John 8:31).  Therefore,  n e i t h e r  be- 
l i e f  nor  obedience can be separa ted  from t h e  pos i -  
t i v e  commandments of  t h e  Lord and H i s  Apost les .  
The Commandment of  love  does n o t  m i l i t a t e  
t h e  ind iv idua l  Commandments of t h e  New T e s t m e n t  
nor  supersede them, b u t  ope ra t e s  i n  them and 
through them. "Love i s  no blank s h e e t  upon which 
everyone may w r i t e  what he wishes." But, f u r t h e r ,  
i f  t h e  new obedience is obedience it  yet  remains 
freedom, n m e l y ,  obedience i n  freedom. This  i s  - 
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a ted ,  n e i t h e r  from b e l i e f ,  nor  from t h e  Lord, nor 
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tutRer4s point  i n  h i s  pamphlet, A t r ue  Chr is t ian  
f u l f i l s  God's Csmandments, p rac t i ces  love to -  
wards Gad and 31% men, not because : IC nust  > but 
because h e  wants t o ,  Godfs commandments, a l s o  
every s ing le  p o s i t i v e  comandment o r  tqord of the  
Holy Scr ip tures ,  t h e  Chr is t ian  acknowledges a s  
the  commandments and words of h i s  God and Savior,  
fn  so  far  as a Chr is t ian  is  a new c rea tu re ,  i t  is  
a r e a l  de l igh t  to him t o  do God's wiP1, and i f  he 
acts agaipzst i t  ('"or we d a i l y  s i n  much, and in -  
deed deserve nothing but punishment"), he recog- 
n i z e s  it as s i n  and wrong and i s  grieved Qver it 
and repents.  

Hn any case, we must emyhasize once more t h a t  
only a Christian can do t h i s :  "Without f a i t h  i t  
is impossible %o please Gad" (Hebrews H1:6), h d  
it i s  also impossible t o  serve God and t h e  neighbor 
i n  freedom ~u i thou t  f a i t h .  Man without f a i th ,  t h e  
heathen and t h e  apostate Chr i s t i ans ,  a r e  still 
"under t h e  law," To be sure,  Chr is t  has a l s o  f u l -  
f i l l e d  the  P a w  f o r  them, and the  freedom of @ o d f s  
ch i ld ren  i s  ready f o r  them too,  as it is f o r  evmy- 
body. But they  w i l l  no t  accept t h i s  g i f t  but 
sather despise it. So it comes tha t  they donS$ 
see t h i s  wonderful oggortunity f o r  t rue freedom 
t h a t  God offers them, and so they fee% Godas Com- 
mandments as a burden; moreover, they hate God's 
law (and f i n a l l y  every au thor i ty )  i n  t h e  depth of 
t h e i r  hea r t  because i t  hinders them from l iv ing  
according t o  t1nei.r l u s t s .  

So the  na tu ra l  man, t h e  unbeliever,  cannot un- 
derstand freedom a s  freedom i n  obedience, o r  obe- 
dience as  obedience i n  freedom, but  only a s  freedom 
from law and as  freedom from every au thor i ty .  
Psalm- 2 dep ic t s  t h i s  s i t u a t i o n  of t h e  world: " l ~ y  
do t h e  heathen rage,  and t h e  people imagine a vain  
thing? . . . Let us  break t h e i r  bands assunder, and 
c a s t  away t h e i r  cords from usg' (Psalm 2 : 1,3)  . 
Revolution i s  t h e  trademark of the  n a t u r a l  man and 
h i s  rqsrld. 

You must know t h i s ,  i f  you will understand 
modern man and t h e  modern world. Marcuse's pro- 
gram i s  t ha t  o f  t h e  apostate world, which cannot 
do otherwise than t o  emancipate i t se l f  from God 
and t o  surrender the las t  remnant a f  f a i t h  and the 
fear of  God t o  lead men t o  destroy a l l  au thor i ty  
among men, i n  order t o  pretend 50 t o  free them. 

Every day we can see what the resul ts  are, 
(In general I speak o f  t h e  Geman situation, but 
i t  seen13 to me tha t  there i s  not  much difference 
i n  America,) We recall t h a t  the real problem of 
moden man, as we developed it i n  t h e  f irst  lec- 
ture, i s  t h a t  man i s  ngt  good but e v i l .  But he 
r i ! l  not believe i t .  H e  w i l l  believe, against 
tn ie i : ,  evidence, and experience, t h a t  man i s  good, 
t h a t  a t  least he himself i s  good. And so he cannot 
he lp  it; he must misuse a l l  freedom agains t  author- - 
i t y .  Freedom i s  not wholesome for  him (by t h e  way, 
t h e  same is  true w i t h  regard PO too much prosperity), 
a n p a y  not  in the long =ha. 

We i n  our country have had much experience with 
the  opposite: loss of freedom, force, tyranny, as 
well as poverty and bnger .  All o f  us remember 
very well how we suffered, t h a t  ns one dared to 
speak p ~ ~ b l i c l y  as he wished, even t o  speak f o r  what 
he held t o  be r i g h t .  And the change t o  the  oppo- 
s i t e  which we experienced i s  unforgettable, with 
t h e  resul t  t h a t  we know very well how t o  t r e a s u r e  
freedom, freedon of Belief m d  freedom of conscience. 
We know that i n  r e l a t i o n  t o  such bondage the free- 
dom which we now enjoy i s  a wonderful acquis i t ion 
and g i f t  from God. But how long w i l l  i t  l a s t ?  
Therefore we must use it for  God and t he  Gospel as 
long a s  it endures. 

A certain degree of freedom i s  necessary f o r  
l i f e .  On the  other hand, freedom, too much free- 
dom (license?) is a real danger, at l e a s t  in the 
long run. You surely know what that means in your 
country. And especially i n  our country a new gen- 
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eration has  grown up which knows bondage, f o r c e ,  
and mental anguish only by hearsay.  (Not so  i n  t h e  
Eastern Zone, where a  t e r r i b l e  r e sp res s ion  of  opin- 
ion  and a s t r i c t  order  of  f o r c e  i s  s t i l l  r e ign ing) .  
For t h e  new genera t ion  i n  our country,  freedom i s  
no more a  hard-won a c q u i s i t i o n  bu t  a  se l f -evident  
way of  l i f e .  And t l la t  means f o r  many of  them t h a t  
t hey  don ' t  know what t o  do with i t .  They don ' t  
s e e  i n  it an ob l iga t ion  t o  w i l l i n g  s e r v i c e  t o  t h e i r  
fellowmen bu t  on ly  a p layth ing  f o r  i d l eness  and 
se l f - indu lgen t  p leasure .  To such,  freedom means 
rhat  t h e  ev i l  i u s t s  of t h e  Old Man a r e  now released, 
t ha t  everybody l i ve s  h i s  l i f e  only f o r  h imscl f ,  
earns money x i t h u u t  a sense of r e s p o n s i b i l i t y  f o r  
g h a t  h e  i s  do ing ,  serves his se l f  interests, 'hriows 
no resppct C;ts  ciders aad f e l l omen ,  t akes  what he 
t a n  ge-c eucn i.r; iE "o@rczxgs $0 s~mernie else:, d ~ - s i ~ e s  
k i s  neighbor's d i f e ;  des t roys  h i s  marriage i f  h e  
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,4bdi Y Z  GO man ~ L S  he  really is, e v i l  
k i - ~ ~  reyo  a ~ t i s n f l *  a r y  by nature ,  one wile i s  n o t  ready  
ts do t h e  good wsilingly, there  i s  only one he lp :  
r i a c e  man where be belongs, t h a t  i s ,  between f ree-  
6om and a u t h o r i t y  a r  between freedom and P a w .  Tu 
:+a sure, ~ g i t h o u t  any frcedom l i f e  is not  worth 
ikvi.r.g. Freedom i s  p a r t  of t h e  d a i l y  bread f o r  
which he pray,  I t  was no Utopia t o  f i g h t  f o r  free- 
don 05 EZII from l aver)., froni tyranny wiiich by t ra-  
dir iori  belorigs t o  t i i i s  land.  But i t  i s  a Utopia to 
claim e.zd xi=. f i g h t  f u r  un~rest-saincd freedom, free- 
dom i ~ i f h o u t  law and a u t h o r i t y .  Even t h e  wi ldes t  
Kild iVcst s t i l l  knew t h e  b less ings  of law. 

Karl. cannot endure t h i s  limitless freedom be- 

cause it r u i n s  and destroys the  world, because man 
is  what he  is, no% t h e  gsod fe l low he be l i eves  him- 
s e l f  t o  be but  t h e  s e l f i s h  f a l l e n  enemy of God, 
and man who wants t o  l i v e  according t o  h i s  l u s t s  
and f o r  whom law i s  nothing e l s e  than a hindrance 
t o  unrestrai l led s i n  and free love. 

So nothing remains i f  t h e  world i s  t o  be pre-  
served as long as God wills it, but  t o  g ive  and 
p e m i t  man as much freedom as he needs to be a hu- 
man being; b u t  a t  t h e  same time ts e s t a b l i s h  and ts 
anchor law and 811 Gadgs ordained a u t h o r i t i e s  under" 
t h e  Fourth Commandment so deeply i n to  pub l i c  l i f e  
t h a t  a t  any time wickedness and e v i l  can be r e -  
staicmd, i f  necessary, by the most severe  means, 
because t he  h igher  pwers bear not  t h e  sword i n  
va in  (Romans $ 3  :4) . 

Temporal a u t h o r i t y  ("Die Obr igkei t t l )  -- t h i s  
word comes out of Luther 's  vocabulary. Luther wrote 
another  important t r a c t :  "Temporal Authori ty:  To 
l%at Extent It S h w l d  Be Qbeytsd" 115233. (See 
Luther ' s  Works, Volume 45, I I ,  pp. 75-129.) This  
wr i t i ng  i s  j u s t  as important and up-to-date  a s  t h a t  
of  "The Freedom of a Chris t ian".  Here Luther has  
spoken dec i s ive ly .  He expla ins  t h a t  Chr i s t i ans  a s  
C h r i s t i a n s  proper ly  are not i n  need o f  government, 
j u s t  as they  need no d i s t i n c z  a u t h o r i t i e s  a t  a l l ,  
For them t h e  sword o f  f o r c e  i s  not  necessary be- 
cause they  a r e  w i l l i n g  t o  d~ t h e  gsod by f r e e  w i l l  
and f o r  conscience sake,  f o r  C h r i s t ' s  sake. But 
neve r the le s s  they  are  "subject  to a l l  a u t h o r i t y  
which has  power over  themw, even t o  an ungodly o r  
a t h e i s t i c  Authori ty s o  long as such d o n ' t  demand 
anything from C h r i s t i a n s  which i s  con t ra ry  t o  God's 
command, o r  con t ra ry  t o  f a i t h ,  f o r  t h e  sake of h i s  
neighbor and s o c i e t y ,  whether i n  cornunity o r  s t a t e ,  
s o  t h a t  d i s c i p l i n e  and o rde r  can be  r e t a i n e d  among 
people, s o  t h a t  r i g h t  and j u s t i c e  can p r e v a i l  i n  
t h e  na t ion .  

And even i f  t h e  church, as church, has  nothing 
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t a n  ge-c eucn i.r; iE "o@rczxgs $0 s~mernie else:, d ~ - s i ~ e s  
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,4bdi Y Z  GO man ~ L S  he  really is, e v i l  
k i - ~ ~  reyo  a ~ t i s n f l *  a r y  by nature ,  one wile i s  n o t  ready  
ts do t h e  good wsilingly, there  i s  only one he lp :  
r i a c e  man where be belongs, t h a t  i s ,  between f ree-  
6om and a u t h o r i t y  a r  between freedom and P a w .  Tu 
:+a sure, ~ g i t h o u t  any frcedom l i f e  is not  worth 
ikvi.r.g. Freedom i s  p a r t  of t h e  d a i l y  bread f o r  
which he pray,  I t  was no Utopia t o  f i g h t  f o r  free- 
don 05 EZII from l aver)., froni tyranny wiiich by t ra-  
dir iori  belorigs t o  t i i i s  land.  But i t  i s  a Utopia to 
claim e.zd xi=. f i g h t  f u r  un~rest-saincd freedom, free- 
dom i ~ i f h o u t  law and a u t h o r i t y .  Even t h e  wi ldes t  
Kild iVcst s t i l l  knew t h e  b less ings  of law. 

Karl. cannot endure t h i s  limitless freedom be- 

cause it r u i n s  and destroys the  world, because man 
is  what he  is, no% t h e  gsod fe l low he be l i eves  him- 
s e l f  t o  be but  t h e  s e l f i s h  f a l l e n  enemy of God, 
and man who wants t o  l i v e  according t o  h i s  l u s t s  
and f o r  whom law i s  nothing e l s e  than a hindrance 
t o  unrestrai l led s i n  and free love. 

So nothing remains i f  t h e  world i s  t o  be pre-  
served as long as God wills it, but  t o  g ive  and 
p e m i t  man as much freedom as he needs to be a hu- 
man being; b u t  a t  t h e  same time ts e s t a b l i s h  and ts 
anchor law and 811 Gadgs ordained a u t h o r i t i e s  under" 
t h e  Fourth Commandment so deeply i n to  pub l i c  l i f e  
t h a t  a t  any time wickedness and e v i l  can be r e -  
staicmd, i f  necessary, by the most severe  means, 
because t he  h igher  pwers bear not  t h e  sword i n  
va in  (Romans $ 3  :4) . 

Temporal a u t h o r i t y  ("Die Obr igkei t t l )  -- t h i s  
word comes out of Luther 's  vocabulary. Luther wrote 
another  important t r a c t :  "Temporal Authori ty:  To 
l%at Extent It S h w l d  Be Qbeytsd" 115233. (See 
Luther ' s  Works, Volume 45, I I ,  pp. 75-129.) This  
wr i t i ng  i s  j u s t  as important and up-to-date  a s  t h a t  
of  "The Freedom of a Chris t ian".  Here Luther has  
spoken dec i s ive ly .  He expla ins  t h a t  Chr i s t i ans  a s  
C h r i s t i a n s  proper ly  are not i n  need o f  government, 
j u s t  as they  need no d i s t i n c z  a u t h o r i t i e s  a t  a l l ,  
For them t h e  sword o f  f o r c e  i s  not  necessary be- 
cause they  a r e  w i l l i n g  t o  d~ t h e  gsod by f r e e  w i l l  
and f o r  conscience sake,  f o r  C h r i s t ' s  sake. But 
neve r the le s s  they  are  "subject  to a l l  a u t h o r i t y  
which has  power over  themw, even t o  an ungodly o r  
a t h e i s t i c  Authori ty s o  long as such d o n ' t  demand 
anything from C h r i s t i a n s  which i s  con t ra ry  t o  God's 
command, o r  con t ra ry  t o  f a i t h ,  f o r  t h e  sake of h i s  
neighbor and s o c i e t y ,  whether i n  cornunity o r  s t a t e ,  
s o  t h a t  d i s c i p l i n e  and o rde r  can be  r e t a i n e d  among 
people, s o  t h a t  r i g h t  and j u s t i c e  can p r e v a i l  i n  
t h e  na t ion .  

And even i f  t h e  church, as church, has  nothing 



t o  do with secular  th ings ,  it is  not her  task  t o  
usurp power over men, o r  use force;  i t  has only one 
means with which t o  operate,  namely: The Word, t h e  
Gospel (Augsburg Confession, XXVIII, --- Non V i  Sed 
Verbal. S t i l l  the  Chr is t ians .  a s  Chr is t ians  and as 
c i t i z e n s  of t h e i r  respect ive  countr ies ,  a r e  obliged 
t o  serve t h e i r  country, t h e i r  community, a s  b e s t  
they can. They should assume governmental o f f i c e s  
and d u t i e s  a s  long a s  they a r e  not thereby forced 
t o  do wrong and t o  a c t  contrary t o  the  f a i t h  -- a11 
f o r  t h e  neighbor's good and f o r  God's sake. This 
a l l  sounds convincing, and something a Chr i s t i an  
endorses -- one, who f o r  l o v e t s  sake, is  everyone's 
servant  and subject  t o  a l l .  But, o f  c ~ u r s e ,  the re  
i s  a whole mass of  inc iden ta l  quest ions which are 
d i f f i c u l t  t o  answer; the re  are border l ine  quest ions 
which a r e  not easy t o  be answered, which a r e  t o  be 
solved from case t o  case (casu i s t ry ) ,  but  i n  a l l  sf 
whish love i s  the  chief  scrmandment, Hewertheless, 
as you have seen, t h e r e  - a r e  answers, answers of t h e  
true Lutheran murch t o  these  o t h e m i s e  insoluble  
problems concerning Freedom and Authority. 

With reference  t o  t h e  deta5i-%s, t h e  many s i n g l e  
problems, I t h i n k  it is not  poss ib le  t o  d iscuss  a l l  
o r  oven some of them jus t  now, f hope t h a t  the  
discussion period w i l l  o f f e r  opportunity t o  r a i s e  
some of these  problems. Maybe the re  a r e  quest ions 
you have j u s t  of me. I know whereof I speak from 
long personal experience. I have l ived through 
times of res t ra ined  freedom I n  my country. 1 was 
a pastor  i n  t h e  Third Reich. In World War 11 I 
was a l s o  a s o l d i e r  and an o f f i c e r  of t h e  army under 
f I i t l e r  and Himmler. For years I belonged t o  t h e  
u n i t  t h a t  manufactured armament;, and to t h e  s t a f f  
of a man, Albert  Speer (auQhos of  last year ' s  b e s t  

t h a t  now l i ve  under a social is t ic ,  t h a t  means com- 
munistic and a the is t ic ,  regime, and t o  counsel 
them on \ghat t o  do. In a l l  these s i t u a t i o n s ,  I 
have t r i e d  t o  l i v e  and to act as a C h r i s t i a n  
("Christenmensch") according t o  t h e  principles I 
have here outlined. I must say t h a t  God has  saved 
me -- often i n  a miraculous manner - -  so  t h a t  no 
problem was too difficult t o  solve and so t h a t  t h e  
temptation could be endured. I never had t o  k i l l  
Ben and came home hea l thy ,  a free man, a f ter  t h e  
war. But I have also experienced i n t o  what d i -  
Iemas a t r ue  Ghris t iazr  again and again comes un- 
d e r  an a the i s t i c  government when he has t o  be sub- 
ject t o  two masters, but  i n  all i s  allowed to serve 
only one Flaster, our Lord Jssus Chr i s t .  

B h t  I have experienced, too,  t h a t  t h e  t rue  
Lu",heran Church, t h a t  Confessional Lutheranism, has 
answers i n  s i tua t ions  l i k e  those and t h a t  the  Bible 
and t h e  Lutheran Confessions d s d t  Torsake a 
"Christcnanen~ch~'. 

s e l l i n g  book, ~ n s i d e  t h e  Third Reich) , who was con- 
demed a s  a w and present ly  
I am pres ident  of a church, t h e  Lutheran Free 
Church i n  Germany, t h a t  is gartxy i n  West Germany 
and partly i n  Eastern Gemany. I t  is  my duty each 
year t o  go i n t o  t h e  DDR t o  v i s i t  those congregations 

I close t h i s  p a r t  lgith those words which Mar- 
t i n  Luther closes h i s  l iber ty  t ract :  

We conclude, therefore, t h a t  a Chr is t ian  
l i v e s  not in himsel f ,  hut  i n  Chr i s t  and i n  
his neighbor, Qthersdise he i s  not a Chris- 
t i a n .  He l i v e s  i n  C h r i s t  through f a i t h ,  i n  
h i s  neighbor through love. By f a i t h  he i s  
caught up beyond himself i n t o  God. By love 
he descends beneath himself i n t o  h i s  neigh- 
bor. Yet he always remains i n  God m d  i n  
h i s  love, a s  Chr is t  says i n  John 1:5l ,  
"Truly, t r u l y ,  I say t o  you, you w i l l  s e e  
heaven opened and t h e  angels  of God as-  
cending and descending upon t h e  Son of Man." 

As you see ,  it is  a s p i r i t u a l  and true 
freedom t h a t  makes our h e a r t s  free frm 
a l l  s i n s ,  laws and comands, as S t .  Paul 
says, 1 Timothy 8.9, "me law is not laid 
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down f o r  t h e  ju s t . "  I t  i s  more excel-  
l e n t  than a l l  otliler l i b e r t y ,  which i s  
e x t e r n a l ,  a s  heaven i s  more exce l l en t  
than e a r t h .  bfay C h r i s t  g ive  u s  t h i s  
l i b e r t y ,  both t o  u~ldcrs tand  and t o  
preserve ,  h e n .  

LECTURE 111: "A Third Problem: 
Life and &farr iage Under God" 

(a le  Fli f t l a  and Sixt l l  Commandments) 

F a i t h  and lovc arc  d i f f e r e n t  concerning obc- 
dience,  I t  i s  t r u e  t h a t  both a r e  f r e e  i n  tl-nemselves, 
Na one can be forced t o  be l i eve ,  and good works can 
be done only i n  f r e e  tq i53ingness ,  Both a rc  a f r u i t  
of t h e  Gospel, i n  t h e  course a f  w h i c i ~  s u r e l y  fait11 
s t ands  before  love,  First  conversion and f a i t h ,  
and af terwards s a n c t i f i c a t i o n  and love,  b u t  so 
t h a t  necessarily love f s l lows  f a i t h  (Franz Pieper: 
Nexus I n d i w l s u s ) ,  

But t h e r e  is  one more d i f f e rence .  F a i t h  can 
be s t a t e d  m d  comprehended i n  p ropos i t ions ,  i n  dog- 
mas. The p e a t  confessions o f  t h e  church a r e  
s ta tements  of  t h i s  kind,  and we a r e  c e r t a i n  t h a t  
t hese  compreherrded s ta tements  expla in  t h e  Nord o f  
God c o r r e c t l y  and ag ree  w i t h  i t ,  That i s  t h e  rea- 
son why, i n  ordaining our  p a s t o r s ,  we pledge them 
t o  these  confess ions  of  t h e  Lutheran Church, n o t  
quatenus but  quia ;  t h a t  means not  i n s o f a r  a s  bu t  
because they  agree with G o d 9  Word and w i l l .  

But you cannot codi fy  answers t o  moral prob- 
lems i n  t h e  same way once-and-for-al l  i n  a  moral 
code so  t h a t  mankind and each genera t ion  knows 
once--for-all  how t o  behave i n  a  c e r t a i n  context  
and how one si-nould conduct h i s  l i f e  (so Rome and 
t h e  n a t u r a l  law, so  tile Talrnud of  t h e  Jews and i t s  
c a s u i s t r y ) .  

That w i l l  not  do, no t  only  because l i f e  i s  s o  
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d i f f e r e n t  and complicated and ever  changing and 
producing ever  new problems, so t h a t  you cannot 
ga ther  a l l  those  d i f f e r e n c e s  i n  a  p e r f e c t  system, 
i n  a he lp fu l  c 3 s u i s t r y ,  bu t  a l s o ,  and t h i s  c h i e f -  
l y ,  l~ecausc  a s  Chr i s t i ans  we have tllc comnlnnd of 
love whiclt a s  J e sus  says i s  t h e  f i rs t  and g r e a t  
colmilalld~nent : "lllou s h a l t  lovc tile Lord tlry God 
r i 7 i t l i  a l l  t hy  h e a r t ,  and with a l l  thy s o u l ,  and 
r t ~ i t l i  a l l  thy  mind. This i s  thc f i r s t  and g rea t  
colninandment. And tile second i s  l ike  unto  i t ,  Tliou 
sllalt love thy  neighbor as i i ~ y s ~ l f .  On these two 
cornnlandmcnts hang a l l  t h c  law and tile p ro l~he t s "  
(ilattlle~g 2257-40). Chris t  says f u r t h e r :  "A new 
commandment T give  un to  you, t h a t  ye love one 
another;  as I hnvc loved you, t h a t  yc a l s o  love 
o;,e anotlier. By t h i s  s l ~ a l l  a l l  men know t h a t  ye 
a r e  my d i s c i p l e s ,  i f  yc have love one t o  another" 
(Jolin 13:34  $35) .  That i s  t h e  bas i c  norm and r u l e  
f o r  C h r i s t i a n  l i f e ,  and whatever t r ansg res ses  t h i s  . . m l e ,  i s  a against  God and His commandments, 
Paul d e c l a r e s  : "And though I bestow a l l  my goods 
t o  feed  t h e  poor, and though I g i v e  my body t o  be 
burned, and have not  c h a r i t y ,  it p r o f i t e t h  me 
notlling" (I Cor in th ians  13 :3) . 

But neve r the le s s  the new obedience i n  a l l  i t s  
freedom and i n  a l l  i t s  commitment t o  t h e  Pove-com- 
mand, remains obedient  t o  t h e  Word and t o  t h e  Com- 
mandments o f  t h e  Lord. Though t h e  Commandments of 
t h e  Holy S c r i p t u r e ,  f o r  in s t ance ,  t h e  Ten Comand- 
ments, a r e  r egu la t ed  by t h e  love-command, neverthe-  
I e s s  they  a r c  not  removed o r  abrogated but  remain 
i n  f o r c e  and a r e  binding even t o  t h i s  day. 

There i s  no s p e c i a l  love e t h i c s  f o r  a  Chris-  
t i a n  i n  t h e  sense t h a t  love annuls  God's Command- 
ments. On t h e  cont rary ,  S t .  John says :  "For t h i s  
i s  t h e  love of God, t h a t  we keep h i s  commandments: 
And H i s  commandments a r e  not  grievous" (I  John 5:3). 
There i s  a l s o  no mere "S i tua t ion  Ethics" ,  as Joseph 
F le t che r  p u t s  it, by which in a given s i t u a t i o n  
love could d i s r e g a r a  t h e  p o s i t i v e  commandments o f  
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d i f f e r e n t  and complicated and ever  changing and 
producing ever  new problems, so t h a t  you cannot 
ga ther  a l l  those  d i f f e r e n c e s  i n  a  p e r f e c t  system, 
i n  a he lp fu l  c 3 s u i s t r y ,  bu t  a l s o ,  and t h i s  c h i e f -  
l y ,  l~ecausc  a s  Chr i s t i ans  we have tllc comnlnnd of 
love whiclt a s  J e sus  says i s  t h e  f i rs t  and g r e a t  
colmilalld~nent : "lllou s h a l t  lovc tile Lord tlry God 
r i 7 i t l i  a l l  t hy  h e a r t ,  and with a l l  thy s o u l ,  and 
r t ~ i t l i  a l l  thy  mind. This i s  thc f i r s t  and g rea t  
colninandment. And tile second i s  l ike  unto  i t ,  Tliou 
sllalt love thy  neighbor as i i ~ y s ~ l f .  On these two 
cornnlandmcnts hang a l l  t h c  law and tile p ro l~he t s "  
(ilattlle~g 2257-40). Chris t  says f u r t h e r :  "A new 
commandment T give  un to  you, t h a t  ye love one 
another;  as I hnvc loved you, t h a t  yc a l s o  love 
o;,e anotlier. By t h i s  s l ~ a l l  a l l  men know t h a t  ye 
a r e  my d i s c i p l e s ,  i f  yc have love one t o  another" 
(Jolin 13:34  $35) .  That i s  t h e  bas i c  norm and r u l e  
f o r  C h r i s t i a n  l i f e ,  and whatever t r ansg res ses  t h i s  . . m l e ,  i s  a against  God and His commandments, 
Paul d e c l a r e s  : "And though I bestow a l l  my goods 
t o  feed  t h e  poor, and though I g i v e  my body t o  be 
burned, and have not  c h a r i t y ,  it p r o f i t e t h  me 
notlling" (I Cor in th ians  13 :3) . 

But neve r the le s s  the new obedience i n  a l l  i t s  
freedom and i n  a l l  i t s  commitment t o  t h e  Pove-com- 
mand, remains obedient  t o  t h e  Word and t o  t h e  Com- 
mandments o f  t h e  Lord. Though t h e  Commandments of 
t h e  Holy S c r i p t u r e ,  f o r  in s t ance ,  t h e  Ten Comand- 
ments, a r e  r egu la t ed  by t h e  love-command, neverthe-  
I e s s  they  a r c  not  removed o r  abrogated but  remain 
i n  f o r c e  and a r e  binding even t o  t h i s  day. 
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God aor even that. love could purposely j u s t i f y  any 
means of ac%ion r d i t h  regard t o  God and o n e P s  neigh- 
bor .  And mc11 less cast man h imse l f  replace God, 
whicls i s  \ghat it comes t o  with Flemcher and t h e  
N e w  iklorality when l i f e  o r  humanity o r  compassion cr  
s m e  atlaer values o f  t h i s  world which li~ave nothing 
t o  d s  w i t h  God, could be t h e  deciding norm of 
act ing instead o f  Godgs Gsmandments, (Fletcher: 
"'Everything i s  good t h a t  maintains and nourishes 
l i f e  ,?' In this way man puts  'aaimself i n  God % place; 
%an is t h e  judge, not God. "Manis ming is the, 
ieeasure of a l l  t h i n g s .  "'A ~ d p u ; f l o s  . + g r p ~ r  ~ d ~ t u v  

No, the love-cor&xanb daesn- abolish the  posi- 
g ive  comandmenes s f  Gad, This can be easily 
demonstrated by t h e  whole New 'Festment, a l so  when 
it in t e rp r e t s  the  Old Tes-ament, Jesus axad S L  
Paul b s t h  s ing  the h p n  o f  love and l e t  love be t h e  
f u l f i l l m e n t  0% t h e  lata (Romans 1J;%O), kt no fnoly 
vir i ter  sf t h e  New Testment, no apos t l e  of t h e  
Lard, not t o  mentfon t h e  Lord Hinself ,  spares words 
i n  admonishing t h e  Chr i s t i ans  a l s o  concerning t h e  
Second Table s f  the  law, and p a r t i c u l a r l y  those 
comandments which are today t k e  subject  of our de- 
l i b e r a t i o n s ,  t h a t  is, the F i f t h  and t h e  Sixth  Com- 
mandments : BiB~ou  s h a l t  not  k i l l ,  a '  and " n o u  s h a l t  
not  e o m i t  &ealteryetf 

(IVe pick out these  two commandments, not  a s  i f  
we could not  take o the r  ones. But we do so f o r  
exmple  and i l f u s t r a t i s n ,  because t h e  problems t h a t  
come up i n  t h i s  context ,  l i f e  and marriage, a r e  t h e  
most timely and controvers ia l  ones j u s t  now, and 
because answers t o  these  problems a r e  t h e  most ur-  
gent ones of a l l . )  

-''Thou §ha l t  not  k i l l "  (Exodus 20:13, Compare 
Matthew 5:21). 'Illis i s  a shor t ,  c lear-cut ,  une- 
quivocal co~mandment, a t  l e a s t  f o r  the  man who ac- 
knowledges God as the  Creator  and preserver of l i f e  
i n  general .  hand it is clear from the very begin- 
ning:  Ifl~ese people d is regard  t h i s  csmandment today 

and always, they do it only because they no longer 
acknowledge God as master of l i f e  but  appoint them- 
se lves  t o  be God. 

Jesus  Himself has in te rp re ted  the F i f t h  Com- 
mandment f o r  us  Chr is t ians  i n  H i s  Sermon on the  
Mount. He thereby confirms t h e  v a l i d i t y  of the  

rr F i f t h  Commandment a s  He emphasizes j u s t  before He 
repeats  t h e  commandment (v. 21) : "Think not t h a t  
I am come t o  des t roy the  law, o r  t h e  prophets: I 
am not  come t o  destroy,  but  t o  f u l f i l l H  (Matthew 5 :  

P 

17). 

I t  is true, Jesus  teaches us  not  t o  i n t e r p r e t  
t h e  commandments i n  t h e  way t h e  Jews and t h e  Rabbis 
d i d  a t  I-Iis time, who s t a t e d  t h a t  t h e  F i f t h  Comand- 
ment would be a matter f o r  t h e  court :  P'Vdhosoever 
s h a l l  k i l l  shall be i n  danger of t h e  judgments' 
(Matthew f ; :2l) ,  arnd that a m a n  who could not be 
condaned f o r  murder before a cour t  would be inno- 
cent  a l s o  before God, In t h i s  way, one young man 
in the Gospel could say: " A l l  these things have I 
kept from my youth upw (Matthew 19 : 20) . 

Jesus teaches t h a t  God examines t h e  heart, not  
what s tr ikes the eyes, and that "out of t h e  h e a r t  
proceed e v i l  thoughts, murders, a d u l t e r i e s ,  forni- 
cat ions ,  t h e f t s ,  f a l s e  witness,  blasphemiesw 
(Matthew l5:19j,  and t h a t  the re fo re  everyone, a l l  

b mankind, is befire God g u i l t y  of breaktng all t h e  
commandments, a l s o  g u i l t y  of breaking t h e  F i f t h  Com- 
mandment: "Thou s h a l t n o t  k i l l , "  Me teaches f u r -  
t h e r  t h a t  wrath and hat red ,  e v i l  thoughts against 
t h e  neighbor, invect ives  l i k e  wRacarg and "Thou 
foo lm (!.fatthew 5:22), make one g u i l t y  of murder i n  
the  same way, and t h a t  i f  G o d  would proceed with us  
according t o  H i s  'law a l l  would be deserving of 
"hel l  f i r e "  (v. 2 2 ) .  

?;here i s  no d i f fe rence  with t h e  Sixth  Command- 
ment : qf'Thou s h a l t  not  commit adul teryH 'atthew 
5 2 7  and Exodus 20:14). Also this comandPnent 



God aor even that. love could purposely j u s t i f y  any 
means of ac%ion r d i t h  regard t o  God and o n e P s  neigh- 
bor .  And mc11 less cast man h imse l f  replace God, 
whicls i s  \ghat it comes t o  with Flemcher and t h e  
N e w  iklorality when l i f e  o r  humanity o r  compassion cr  
s m e  atlaer values o f  t h i s  world which li~ave nothing 
t o  d s  w i t h  God, could be t h e  deciding norm of 
act ing instead o f  Godgs Gsmandments, (Fletcher: 
"'Everything i s  good t h a t  maintains and nourishes 
l i f e  ,?' In this way man puts  'aaimself i n  God % place; 
%an is t h e  judge, not God. "Manis ming is the, 
ieeasure of a l l  t h i n g s .  "'A ~ d p u ; f l o s  . + g r p ~ r  ~ d ~ t u v  

No, the love-cor&xanb daesn- abolish the  posi- 
g ive  comandmenes s f  Gad, This can be easily 
demonstrated by t h e  whole New 'Festment, a l so  when 
it in t e rp r e t s  the  Old Tes-ament, Jesus axad S L  
Paul b s t h  s ing  the h p n  o f  love and l e t  love be t h e  
f u l f i l l m e n t  0% t h e  lata (Romans 1J;%O), kt no fnoly 
vir i ter  sf t h e  New Testment, no apos t l e  of t h e  
Lard, not t o  mentfon t h e  Lord Hinself ,  spares words 
i n  admonishing t h e  Chr i s t i ans  a l s o  concerning t h e  
Second Table s f  the  law, and p a r t i c u l a r l y  those 
comandments which are today t k e  subject  of our de- 
l i b e r a t i o n s ,  t h a t  is, the F i f t h  and t h e  Sixth  Com- 
mandments : BiB~ou  s h a l t  not  k i l l ,  a '  and " n o u  s h a l t  
not  e o m i t  &ealteryetf 

(IVe pick out these  two commandments, not  a s  i f  
we could not  take o the r  ones. But we do so f o r  
exmple  and i l f u s t r a t i s n ,  because t h e  problems t h a t  
come up i n  t h i s  context ,  l i f e  and marriage, a r e  t h e  
most timely and controvers ia l  ones j u s t  now, and 
because answers t o  these  problems a r e  t h e  most ur-  
gent ones of a l l . )  

-''Thou §ha l t  not  k i l l "  (Exodus 20:13, Compare 
Matthew 5:21). 'Illis i s  a shor t ,  c lear-cut ,  une- 
quivocal co~mandment, a t  l e a s t  f o r  the  man who ac- 
knowledges God as the  Creator  and preserver of l i f e  
i n  general .  hand it is clear from the very begin- 
ning:  Ifl~ese people d is regard  t h i s  csmandment today 

and always, they do it only because they no longer 
acknowledge God as master of l i f e  but  appoint them- 
se lves  t o  be God. 

Jesus  Himself has in te rp re ted  the F i f t h  Com- 
mandment f o r  us  Chr is t ians  i n  H i s  Sermon on the  
Mount. He thereby confirms t h e  v a l i d i t y  of the  

rr F i f t h  Commandment a s  He emphasizes j u s t  before He 
repeats  t h e  commandment (v. 21) : "Think not t h a t  
I am come t o  des t roy the  law, o r  t h e  prophets: I 
am not  come t o  destroy,  but  t o  f u l f i l l H  (Matthew 5 :  

P 

17). 

I t  is true, Jesus  teaches us  not  t o  i n t e r p r e t  
t h e  commandments i n  t h e  way t h e  Jews and t h e  Rabbis 
d i d  a t  I-Iis time, who s t a t e d  t h a t  t h e  F i f t h  Comand- 
ment would be a matter f o r  t h e  court :  P'Vdhosoever 
s h a l l  k i l l  shall be i n  danger of t h e  judgments' 
(Matthew f ; :2l) ,  arnd that a m a n  who could not be 
condaned f o r  murder before a cour t  would be inno- 
cent  a l s o  before God, In t h i s  way, one young man 
in the Gospel could say: " A l l  these things have I 
kept from my youth upw (Matthew 19 : 20) . 

Jesus teaches t h a t  God examines t h e  heart, not  
what s tr ikes the eyes, and that "out of t h e  h e a r t  
proceed e v i l  thoughts, murders, a d u l t e r i e s ,  forni- 
cat ions ,  t h e f t s ,  f a l s e  witness,  blasphemiesw 
(Matthew l5:19j,  and t h a t  the re fo re  everyone, a l l  

b mankind, is befire God g u i l t y  of breaktng all t h e  
commandments, a l s o  g u i l t y  of breaking t h e  F i f t h  Com- 
mandment: "Thou s h a l t n o t  k i l l , "  Me teaches f u r -  
t h e r  t h a t  wrath and hat red ,  e v i l  thoughts against 
t h e  neighbor, invect ives  l i k e  wRacarg and "Thou 
foo lm (!.fatthew 5:22), make one g u i l t y  of murder i n  
the  same way, and t h a t  i f  G o d  would proceed with us  
according t o  H i s  'law a l l  would be deserving of 
"hel l  f i r e "  (v. 2 2 ) .  

?;here i s  no d i f fe rence  with t h e  Sixth  Command- 
ment : qf'Thou s h a l t  not  commit adul teryH 'atthew 
5 2 7  and Exodus 20:14). Also this comandPnent 



Jesus emphatically r ea f f i rms  i n  t h e  Sermon on t h e  
F'lsunt. Also he re  Je sus  t u r n s  Eiimself a g a i n s t  t h e  
Rabbisf misunrlerstanding t h a t  only an accomplisl~ed 
deed i s  a punishable s i n  before  God, and He s e t s  
aga ins t  t h i s  i n t e r p r e t a t i o n  His own as t h e  one of 
t h e  Lord God: "But I say  unto you t h a t  whosoever 
Iooketh on a woman t o  l u s t  a f t e r  he r  haeh committed 
a d u l t e r y  \;it!.: ilrr a l r eady  i n  h i s  hea r t "  (Platthew 
5:28). Here, too ,  J e sus  teaclres t h a t  God sees  Zhe: 
heart and judges t h e  bad d e s i r e ,  t h e  lust of  t h e  
fleart, no t  d i f f e r e n t l y  from t h e  accomplished deed, 
and thus  condemns a l l  of us  as s i n n e r s  with respect 
t o  the  S ix th  Csmanoiment, 

In t h e s e  in s t ances  (we cauld m l t i p l y  them out  
of t h e  whole N e w  TesTment ,  also out  of  t h e  Letters 
of t h e  Apost les)  we s e e  t h a t  these problems a r e  not  
t o  be solved by e t h i c a l  s tandards  which we make 
and apply and which may be changeable from genera- 
t i o n  t o  genera t ion  o r  even from person t o  person,  
They can be solved n e i t h e r  by t h e  Indiv idual  E th ic s  
o f  one ' s  conscience (conscience can e r r  and is  
e a s i l y  t o  be inf luenced by t h e  e a s i e r  way o r  by 
o n e t s  own advantage) nor  by a Soc ia l  Eth ic  o f  
pure ly  c u r r e n t  va lues  ( they change a s  t h e  t imes 
change). They can be solved only be ab id ing  i n  t h e  
Word, t h e  w r i t t e n  \$ford of God, t h a t  o f  t h e  a p o s t l e s  
and t h e  prophets  through which t h e  lloly Ghost 
speaks t o  u s ,  as we continue searching them f o r  w i s -  
dom and knowledge. 

And though t h e  Bible i s  something d i f f e r e n t  
from a moral code o r  from a book of  law i n  i t s e l f ,  
o r  from a c o l l e c t i o n  of c a s u i s t r y ,  we s h a l l  l e a r n  
t h a t  the  \Cord of  God does no t  forsake  u s  even i n  
t h e  problems t h a t  confront  a C h r i s t i a n  i n  our days,  
a l s o  - in  t h e  problems of l i f e  and marriage under God. 

1Ve pray: "Thy Nard is  a lamp unto  my f e e t  and 
a l i g h t  unto  my path" (Psalm 119:105); "\$%erewith- 
a l l  s h a l l  a young man c leanse  h i s  way? By t ak ing  
heed t h e r e t o  according t o  Thy 140rdii (v. 9) ; "Open 

Tnou mine eyes ,  t h a t  I may behold wondrous th ings  
out  of Thy law" Qv. 18). h e n ,  

But now s m e  more ques t ions  about t h e  wording 
of t h e  two commandments. F i r s t ,  we may ask how do 
t l lesc comandments s t i l l  concern u s  today ,  pa r t i cu -  
l a r l y  i n  the form i n  which God gave tllcm t o  t h e  
Jews th rough  Lfoses an  b l i t .  S ina i  more than  tllree 
thousand years ago (Exodus 19 and 20) .  Lutllex- has  
t a u g h t  u s  i n  case o f  e th ica l  l3roblems i n  t h e  Bible 
f i r s t  -to ask: t o  \vitom God gave a coinmandment. 

P -- 
Not a"n $ha? God has  commanded i s ~  j-fis t k r d  concerns 
e\reT.gone of : I s e  I n r t he r  ex~j%;ai~as t h i s  i n  t h e  case 
c f  -%fs~b.ala&ilcl ;:tlcrn Gsb orders  h i m :  ?'Get thee out  of 

t %  
%.1.:; cotrritry. and far from t h y  k i n d r e d ,  and from t h y  
C.at3te-r % hc\:~se, ~ I X B $ C ~  =B ' i m d  t h a t  9: w i l l  show ttlr3ea' 

, ? - L a  
? = G-Cat?*-P --a c? ' i{.itI:er i s  r i g h t  i n  saying t h i s  i s  
snokeil "2 2.braila.m a d .  "; nno snc else, And so we 
x;e its? t:o;~ce:yis_ed w r t j ~  $:I j s corr~rnand, l,tatT~es con- 
clude$ xk:.-2~ tae  Te9 Cormandmewts are f i r s t  directed 
~o eke .%sx:s- s r d e ~  af Paws for the  ,Jews i n  the 
t l l t i .  7zc:taqe-a t , and 1'0 demons~a te s  t h a t ,  f o r  i n -  
stance, the  Yabbati-, the celebration s f  -z$I~e seventh 

. T *  - 1 % ~  - i y : q  v:nl-.j*e 8.2 , #: ;,x gie zje;;~. ' ~ e s ~ ~ ~ ; e n ~ ,  because 
~ I E Z  :',.k,".21d$d,: aelcy:1~7a-~i :3 the  918 [ : B % P ~ E ~ E ~  asad i s  
4, .- - d , - :/ ' t"- ::-%+a" - k "  - _4;-31 i ~ - : : - - $ t ;  Ne%q Te~tame~pt ( C Q ~ ~ S -  
- 2. i f 9  :$IJ~ I; riecis isre with  regard t o  
-h . f rr., 

v ~ i ? g  : s ~ f : a n e ~ ~ t  ~ : ~ : r n ~ ~ ~ n $ ~ ~ z n ~ t s  is s,$*rBtether The Xew 
"es~~xlcrs-t, es~erz ia l iy  t"hr5st Xli.mscl f ,  confirms 
--:hem ~ n d  s s  makes them vaI i d  f o r  i:Itristiaras, ?lais 
i s  s tvident ly  t h e  case w i t h  the Fjft1-1 and Six t ' t z  Corn- 
r~andnents, a; not on ly  i n  our passages f r m n  t h e  
Semcsn on the  F%otmt bu% also i n  the smawii"a9d refcr- 
ances ~ind  t h e  letters of the  Holy ACOS+!YS~ a5 xc 
p 2 % l a  q:ee j.ate-y, 

A s s w n d  2nes"ton i s  important: I s  our t rans-  
lation r?r perhaps to 'be misunderstood? In 
t11c S i x t h  C046taia~ldment there  i s  %I~P doubt whatever 
about the  translatisal  : "Thou s h a l t  no t  cami t  
adultesysl."; t h i s  h i t s  the  n a i l  on the  head, Here i s  
c:orrect%v meant what we understand by t h i s  word 



Jesus emphatically r ea f f i rms  i n  t h e  Sermon on t h e  
F'lsunt. Also he re  Je sus  t u r n s  Eiimself a g a i n s t  t h e  
Rabbisf misunrlerstanding t h a t  only an accomplisl~ed 
deed i s  a punishable s i n  before  God, and He s e t s  
aga ins t  t h i s  i n t e r p r e t a t i o n  His own as t h e  one of 
t h e  Lord God: "But I say  unto you t h a t  whosoever 
Iooketh on a woman t o  l u s t  a f t e r  he r  haeh committed 
a d u l t e r y  \;it!.: ilrr a l r eady  i n  h i s  hea r t "  (Platthew 
5:28). Here, too ,  J e sus  teaclres t h a t  God sees  Zhe: 
heart and judges t h e  bad d e s i r e ,  t h e  lust of  t h e  
fleart, no t  d i f f e r e n t l y  from t h e  accomplished deed, 
and thus  condemns a l l  of us  as s i n n e r s  with respect 
t o  the  S ix th  Csmanoiment, 

In t h e s e  in s t ances  (we cauld m l t i p l y  them out  
of t h e  whole N e w  TesTment ,  also out  of  t h e  Letters 
of t h e  Apost les)  we s e e  t h a t  these problems a r e  not  
t o  be solved by e t h i c a l  s tandards  which we make 
and apply and which may be changeable from genera- 
t i o n  t o  genera t ion  o r  even from person t o  person,  
They can be solved n e i t h e r  by t h e  Indiv idual  E th ic s  
o f  one ' s  conscience (conscience can e r r  and is  
e a s i l y  t o  be inf luenced by t h e  e a s i e r  way o r  by 
o n e t s  own advantage) nor  by a Soc ia l  Eth ic  o f  
pure ly  c u r r e n t  va lues  ( they change a s  t h e  t imes 
change). They can be solved only be ab id ing  i n  t h e  
Word, t h e  w r i t t e n  \$ford of God, t h a t  o f  t h e  a p o s t l e s  
and t h e  prophets  through which t h e  lloly Ghost 
speaks t o  u s ,  as we continue searching them f o r  w i s -  
dom and knowledge. 

And though t h e  Bible i s  something d i f f e r e n t  
from a moral code o r  from a book of  law i n  i t s e l f ,  
o r  from a c o l l e c t i o n  of c a s u i s t r y ,  we s h a l l  l e a r n  
t h a t  the  \Cord of  God does no t  forsake  u s  even i n  
t h e  problems t h a t  confront  a C h r i s t i a n  i n  our days,  
a l s o  - in  t h e  problems of l i f e  and marriage under God. 

1Ve pray: "Thy Nard is  a lamp unto  my f e e t  and 
a l i g h t  unto  my path" (Psalm 119:105); "\$%erewith- 
a l l  s h a l l  a young man c leanse  h i s  way? By t ak ing  
heed t h e r e t o  according t o  Thy 140rdii (v. 9) ; "Open 
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P -- 
Not a"n $ha? God has  commanded i s ~  j-fis t k r d  concerns 
e\reT.gone of : I s e  I n r t he r  ex~j%;ai~as t h i s  i n  t h e  case 
c f  -%fs~b.ala&ilcl ;:tlcrn Gsb orders  h i m :  ?'Get thee out  of 

t %  
%.1.:; cotrritry. and far from t h y  k i n d r e d ,  and from t h y  
C.at3te-r % hc\:~se, ~ I X B $ C ~  =B ' i m d  t h a t  9: w i l l  show ttlr3ea' 

, ? - L a  
? = G-Cat?*-P --a c? ' i{.itI:er i s  r i g h t  i n  saying t h i s  i s  
snokeil "2 2.braila.m a d .  "; nno snc else, And so we 
x;e its? t:o;~ce:yis_ed w r t j ~  $:I j s corr~rnand, l,tatT~es con- 
clude$ xk:.-2~ tae  Te9 Cormandmewts are f i r s t  directed 
~o eke .%sx:s- s r d e ~  af Paws for the  ,Jews i n  the 
t l l t i .  7zc:taqe-a t , and 1'0 demons~a te s  t h a t ,  f o r  i n -  
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. T *  - 1 % ~  - i y : q  v:nl-.j*e 8.2 , #: ;,x gie zje;;~. ' ~ e s ~ ~ ~ ; e n ~ ,  because 
~ I E Z  :',.k,".21d$d,: aelcy:1~7a-~i :3 the  918 [ : B % P ~ E ~ E ~  asad i s  
4, .- - d , - :/ ' t"- ::-%+a" - k "  - _4;-31 i ~ - : : - - $ t ;  Ne%q Te~tame~pt ( C Q ~ ~ S -  
- 2. i f 9  :$IJ~ I; riecis isre with  regard t o  
-h . f rr., 

v ~ i ? g  : s ~ f : a n e ~ ~ t  ~ : ~ : r n ~ ~ ~ n $ ~ ~ z n ~ t s  is s,$*rBtether The Xew 
"es~~xlcrs-t, es~erz ia l iy  t"hr5st Xli.mscl f ,  confirms 
--:hem ~ n d  s s  makes them vaI i d  f o r  i:Itristiaras, ?lais 
i s  s tvident ly  t h e  case w i t h  the Fjft1-1 and Six t ' t z  Corn- 
r~andnents, a; not on ly  i n  our passages f r m n  t h e  
Semcsn on the  F%otmt bu% also i n  the smawii"a9d refcr- 
ances ~ind  t h e  letters of the  Holy ACOS+!YS~ a5 xc 
p 2 % l a  q:ee j.ate-y, 

A s s w n d  2nes"ton i s  important: I s  our t rans-  
lation r?r perhaps to 'be misunderstood? In 
t11c S i x t h  C046taia~ldment there  i s  %I~P doubt whatever 
about the  translatisal  : "Thou s h a l t  no t  cami t  
adultesysl."; t h i s  h i t s  the  n a i l  on the  head, Here i s  
c:orrect%v meant what we understand by t h i s  word 



today. It i s ,  however, a t r i f l e  d i f f e r e n t  w i t h  t h e  
F i f t h  Comandment :: "gIrou s h a l t  not ki 1 1. " The 
word " k i l l u  i s  t o o  wide i n  meaning t o  be c lear ly  
understood today,  The Nebrew word i s  be t t e r  i n t e r -  
preted as 'fmuralering"* A bet ter  diranslatiora there- 
fore would be, "Thou s h a l t  no t  murder," or  "commit 
nurdertT 

So t h e  F i f t h  Comnandment is  misused i f  one 
w i t h  i t  cal ls  every form of killing murder. Also 
here t h e  opinions someone has o f  a matter -- opin- 
1 6% L n s  t h a t  change -- are not  v a l i d .  Only God's 
writte2 :Vord i s  v a l i d .  Tnus, f o r  example, S t .  Paul 
in llomans 13 states t h a t  t h e  government does no t  
'?bear t h e  sword i n  vain:  fo r  he i s  t h e  min i s t e r  s f  
God, a revenger t o  execute w a t h  upon him t h a t  
doeth evil" (Romans 83 :4) so here "the swordu i s  
no t  only an i l l u s t r a t i o n  of  her  power and r i g h t  t o  
punish but  without doubt a lso t h a t  she has t h e  r i g h t  
of capital punishment. Not t h a t  she  n e c e s s a r i l y  
must ac t  so and exert he r  r i g h t  ( i n  my country cap- 
i t a l  punishment is  abol i shed) ,  b u t  t ha t  she  has  t h e  
r i g h t  and prerogative to do so i f  the law grants  it 
i n  special cases; and if she does use t h e  sword for  
v a l i d  reasons, she i s  no murderer even if she i s  
involved i n  killing a man. 

The s a e  t h ing  applies t o  policemen who carry 
weal3ons and i n  emergency make use  of them. They 
are no murderess i f  they  remain wi th in  t h e  l i m i t s  
of t h e i r  prescr ibed  d u t i e s ,  f o r  it is one of t h e  
means t o  make our  c i t i e s  and homes s a f e ,  

, 
Also se l f -defense  i s  no murder; i f  danger t o  

l i f e ,  and i f  one is  not  a b l e  t o  r e s i s t  an a t t a c k  i n  
any o t h e r  way than by k i l l i n g  t h e  aggressor ,  then 
t h i s  -is not  forbidden by t h e  F i f t h  Commandment. 

This  is  a l p  t h e  reason r\ihy our Confessions 
do not  condemn war i n  gene ra l :  "Of c i v i l  a f fa i rs  
they  teach t h a t  lawful c i v i l  ordinances a r e  good 
works o f  God, and t h a t  i t  i s  r i g h t  f o r  Christians 

t o  bear c i v i l  off ice,  t o  s i t  as judges, t o  judge 
n a t t e r s  by the  Imperial and o t h e r  e x i s t i n g  laws, 
t o  award j u s t  punishments, t o  engage i n  j u s t  wars,  
t o  serve  as s o l d i e r s ,  t o  make l e g a l  c o n t r a c t s ,  t o  
ZmTd prol )er ty9  t o  make oa th  &en requi red  by t h e  
mag i s t r a t e s ,  t o  marry a wife, $0 be given i n  mas- 
riage" Qd4ugsbnrg Confession, X V I )  . 

War may be fought i n  se l f -de fense  s f  a Band 
o r  of  a na t ion ,  as has happened i n  many cases, 
making killing sf aggressors necessary. Luther 
once sa id  (%osseBy granslatsd) , Y E  someone, f o r  
t h e  Gospel's sake, threatens my body and l i f e ,  I 
will say, ' take i t P ,  But i f  someone otherwise 
threatens ay w i f e  and c h i l d ,  I w i l l  ta'kc my sword 
and say, %ad help meef t !  

k h e t h e r  a war i s  one o f  self-defense o r  mere 
aggressian i s  smet i rnes hard t o  decide,  especially 
for t h e  conrunon c i t i z e n ,  and i n  a given s i t u a t i o n  
[ e , g , ,  Gemany), Were a C h r i s t i a n  cannot do o the r -  
wise than  t o  tmst h i s  gsverment. B u t  it i s  more 
critical i f ,  during t he  war o r  a f t e r  the war breaks 
out., one learns he has  been deceived,  As t h e  case 
of lgsrld \irar 11 31as t a l g h t  us ,  w e  were duped. 
Propagan& and ml3e-s l i e s  play a fa ta l  r o l e ,  and i f  
a nat ion l o s e s ,  it mtst pay for  aIP and bear  a l l  
the  consequences, Vae Vietis! (Woe t o  t h e  Poosers!) 
(The same t h ing  seems t o  me t o  be t h e  case  with 
Vietnam -- Cmpare t h e  Pentagon papers,) 

But i n  every case  it is  an Utopia t o  be l i eve  
t h a t  wars would ever cease i n  t h i s  world (Compare 
Matthew 24:6,7). This goes with the o r i g i n a l  s i n  
of man. Many people be l i eve  t h a t  modern wars w i l l  
be  outlawed by themselves, and t h a t  sound reason,  
e . g . ,  balance o f  power, and t e r r o r ,  w i l l  make war 
impossible.  And, indeed an atomic war could and 
would l i k e l y  des t roy  e a r t h  and humanity. But human 
reason is  no argument aga ins t  war, This  wonderful 
g i f t  o f  God (reason) i s  s o  t o t a l l y  depraved by s i n ,  
t h a t  it w i l l  no t  w o r k  i f  some f o o l  one day w i l l  
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izess t h e  t r i g g e r  o f  t h e  b ig  bomb. And new genera- 
t i o n s  ever fo rge t  what t h e i r  f a t h e r s  experienced. 

iiiell, a l l  t h i s  i s  no new problem; i n  a sense 
i t  i s  old s t u f f .  They a r e  t h e  same problems wllich 
a l ready our  f a t h e r s  had and about which we learned 
i n  our  o m  catechisms. ?laybe they have a d i f f e r e n t  
f ace  now, but  they  d i d n ' t  r e a l l y  change. So t h e  
answers which God's liord gave and g ives  a r e  i n  
force and of  value a l s o  today. 

On t h e  o t h e r  hand, t h e r e  a r e  problems per-  
t a i n i n g  do t h e  F i f t h  Csmandment which f i r s t  c m e  
up i n  our t imes (They p lay  p a r t l y  i n t o  t h e  S ix th  
Gomandment a l so) .  I c a l l  t o  your attention 
euthanas ia  (mercy k i l l i n g s )  and genocide (n~urder 
of n a t i o n s ) ,  abor t ion  and the p i l l ,  misuse of drugs 
and tobacco and a l coho l i c  beverages, and s o  on. 

Euthanasia and genocide were a s p e c i a l  problem 
of our  German s i t u a t i o n  f o r  a time under HitZer.  
Hitler proclaimed t h e  r i g h t  o f  t h e  s t rong  one, t h e  
sne who e x t i q a t e s  t h e  weak and t h e  i n f e r i o r ,  He: 
wanted t o  raise,  by selective breeding,  a Super 
Race ("ilerrenrassc' - - ' :3cc  of  Lordsf*) , which 
slrould r u l e  t h e  world. So he took t o  himself  t h e  
r i g h t  t o  des t roy  t h e  "lebensunwertes Leben" ("The 
Life No% Idorthy o f  Lifes9] .  H e  k i l l e d  t h e  insane 
and c r i p p l e s ;  they were e rad ica t ed  and gassed. 
This happened p a r t l y  a l r eady  before  t h e  war. 

b 

Lkring t h e  war, H i t l e r  d i d  more. In h i s  eyes ce r -  
t a i n  na t ions  of Europe, a s  t h e  Russians and t h e  
Poles ,  were i n f e r i o r  na t ions .  And s o  t h e i r  l i f e  
was c i r c m s c r i b e d .  l 3ey  were kept  a s  s l a v e s ,  even r 

p a r t i a l l y  e rad ica t ed ,  not  t o  mention what H i t l e r  
and t h e  SS d id  t o  t h e  Jews, whom he  regarded a s  
o u t c a s t s  of  humanity, t h e  s p e c i a l  enemy of t h e  
Teutonic r a c e  whom he  t r i e d  t o  e x t i r p a t e  wherever 
he met them throughout a l l  of  Europe. 

The world 's  v e r d i c t  on those  shameful crimes 
was unequivocal.  Af t e r  t h e  German breakdown a hard ,  

and i n  many r e s p e c t s  j u s t ,  judgment was passed over 
t h e  g u i l t y  ones. Also our n a t i o n ,  p a r t i c u l a r l y  our  
youth, i s  s t i l l  shuddering be fo re  t h e  abyss which 
gaped before  our eyes.  Today we understand t h a t  
man t ransgressed  t h e  boundary l i n e .  That he re  man 
made himself l o rd  of  l i f e ,  a l o rd  of  h i s  own, and 
lo rd  over h i s  neighbor, which he i s  not  indeed, 

But how a r e  th ings  now, t w e n v - f i v e  years  l a -  
t e r ?  lYllat about eu thanas ia  today? In Gemany no 
one dares  as y e t  t o  speak i n  favor  of t h i s  crime; 
b u t  haw is i t  i n  t h i s  country? It sounds so  
p l a u s i b l e  and indicates feel ing t o  speak of merci- 
f u l l y  k i l l i n g .  Is tilere no t  danger i n  t h i s  country 
t o o  t h a t  wars again degenerate i n t o  genocides? How 
aboue Vietnam? I t  is respectable and honorable 
t h a t  dur ing  t h i s  war ( f o r  t h e  f irst  t ime,  I t h i n k ,  
i n  h i s t o r y )  a cour t  was convened t o  judge i n  t h i s  
matter. Rut haw about t h e  judgment? 

And what about abor t ion?  I th ink  h e r e  i s  a 
problem t h a t  i s  t h e  same i n  a l l  c i v i l i z e d  coun t r i e s ,  
i n  even " C h ~ i s t i a n "  na t ions ,  Here i s  a t e s t  a s  t o  
how we regard l i f e  i n  our  t ime,  whether it i s  God's 
wonderful c r e a t i o n  arad g i f t  en t rus t ed  t o  our hands 
o r  a mere th ing  t h a t  we can handle a s  we want, 
~il'r~etfaer t h e  F i f t h  Commandment i s  binding on u s  o r  
n o t ,  You may t w i s t  t he  mat tes  a s  you wish: Abor- 
t i o n  i s  murdkr, not  only k i l l i n g ,  murder not  of  t h e  
f u l l y  developed person but  of  t h e  p o t e n t i a l  person,  
tak ing  of t h e  l i f e  of t h e  unborn person. There 
seem t o  be many reasons t o  j u s t i f y  t h e s e  crimes - -  
we know tllem very  wel l  : That man i s  no% y e t  com- 
p l e t e  i n  t h e  woman's womb, t h a t  it belongs t o  t h e  
se l f -de terminat ion  of a woman t o  d ispose  of  t h e  
body ("I can with my b e l l y  do a s  I wish"), and s o  
on. But a l l  t h i s  cannot h ide  t h e  f a c t  t h a t  he re ,  
too ,  t h e  boundary i s  t ransgressed  by t h e  opt ion  of  
man, t h e  boundary l i n e  between l i f e  and dea th ,  which 
t h e  F i f t h  Commandment draws s o  c l e a r l y .  And what 
will the  r e s u l t  be  i f  t h i s  boundary l i n e  i s  once 
t ransgressed?  
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I t  i s  a bad th ing  i f  people ,  o r  cven a n a t i o n ,  
d i s s o l v e s  a Eioundary ilinc l i l i c  t h i s .  You cannot 
s e e  ~ ~ I l e r e  it l eads  t o  i n  f u t u r e  g e n c r a t i o n ~ .  But 
i t  i s  even ttorsc i f  a church bccomcs more and more 
uncer ta i i l  a s  t o   hat i s  Godq s I'brd i n  t h i s  r e s p e c t ,  
:laybe Itre cannot he lp  it  t l i a t  a f a l l e n  world goes t o  
r u i n  more and rriore by abo l i sh ing  t h e  penal  r egu la -  
t i o n s  of our Partis, because t h e  world w i l l  l i v e  ac- 
cording t o  i t s  l u s t s .  But t h e  C h r i s t i a n  and t h e  
churches must know h71lat i s  a t  s t a k c .  They know 
God95 Word and w i l l  and have no excuse. I t  i s  a  
necessary  t h ing  -that t h e  churches make it d e a r  be- 
f o r e  God and t h e  world where they  s t a n d ,  and i t  is  
good t h a t  t h e  Elilrvaukee Convention of t h e  LC-F.!S 
passed a r e s o l u t i o n  l i k e  2-39 on abo r t i on  and ap- 
proved an o f f i c i a l  dec l a r a t i on : :  ''Human l i f e  i s  
God's g i f t H ,  all people  are encouraged ! ' to avoid 
p e r v e r t i n g  God's w i l l  by r e s o r t i n g  t o  i ~ l d i s c r i m i -  
n a t e  t e r n i n a t i o n  of  l i f e ,  e i t h e r  d i r e c t l y  thrauglt 
such a c t s  as; abo r t i on  o r  eutf tanasia ,  or  i n d i r e c t l y  
through t h e  improper u se  of  d rugs ,  tobacco,  and 
a lcohol . "  

fi~t t t te re  a r e  o t h e r  churches,  even Lutheran 
churches,  i n  our  count ry  and i n  yousr count ry  who 
p u b l i c l y  t a k e  a d i f f e r e n t  p o i n t  of  view. 

A t ime ly  and modern problem ( i n  our count ry  it  
was r a t e d  number one by t h e  government) i s  tl ie m i s -  
u s e  of  drugs and n a r c o t i c s  o f  many d i f f e r e n t  k inds ,  
a l s o  a l c o h o l i c  beverages and tobacco. A t  t h e  moment 
one cannot s e e  a l l  t h e  problems t h a t  a r i s e  h e r e  f o r  
our  youth and f o r  our  n a t i o n s .  'I'he epidemic h a s  
no t  y e t  reached i t s  climax. In  Hamburg, f o r  i n -  
s t a n c e ,  t h e r e  a r e  now f i v e  pe rcen t  of  t h e  p u p i l s  of 
c e r t a i n  schools  w11o a r e  addic ted  t o  drugs ,  and t h a t  
means a s  a  r u l e  t h a t  no one can h e l p  them any more. 
In  Germany we now have about  s i x t y  thousand young 
i n v a l i d s ;  t h a t  means young people  who a r e  no longer  
capable  o f  fo l lowing  a  p ro fe s s ion  o r  earn ing  a 
l i v i n g ;  t h e r e  was a  600 pe rcen t  i n c r e a s e  i n  t h e  
number o f  t h i s  group over  t h e  l a s t  two yea r s .  

\:tint x i  1 l i ~ c ~ c o ~ : ~ c  of our  natioris i f  t l lere  i s  
110 lorl::(\r any  youti1 t l ~ a t  w i l l  r ep l ace  t h e  o l d e r  
gcncrat i o n ,  t h a t  i r i  11 maintain pence and o rde r  so 
t t  "ice ma>- 1c:id a q u i e t  and ~ ) e n c c n h l e  l i  f e  i l i  a l l  
!:ad1 i n c ~ s  a;id l i o n e s t y  . " 

I~oul ) t less  a l  1  t i r i s  i s  going aga ins t  tile F i f t h  
Commai~dment, a  k i n d  of "self-murder".  And t h e  con- 
vent ion  of  tile 1.C-?1S was r i g h t  when i t  l i s t e d  t h e  
i l i t p r ~ l ~ r  u s e  of  drugs a s  s i n s  aga ins t  human l i f e .  

Hut nag once tnorc t o  t h e  S i x t h  Commandment: 
"l'hou s h a l t  no t  commit a d u l t e r y a i i  H e r e  i n  t h e  
S i x t h  Commandment you ;li:i). see very c l e a r l y  t: :.i i 11 

ti:c confusion of our  tirnes t h e r e  is  only one b r i g h t  
l i g h t  t h a t  leads tile r i g h t  way: Illis i s  t h e  i n -  
errant Kord of  God, t h e  iioly S c r i p t u r e s .  But f i r s t  
rcc must s a y  that  confusion and tempta t ion  i s  no- 
d ;erc  so widespread a s  i n  t h i s  a r ea .  I t  i s  s i g n i -  
f i c a n t  t h a t  t h e  :dew Eloral i ty ,  o r  whatever you want 
t o  c a l l  i t ,  i s  nowhere s o  deeply involved and almost 
s o  t o t a l l y  concent ra ted  a s  i t  i s  i n  s ex ,  f r e e  love ,  
and sexual  i n t e r c o u r s e .  1111 t h i s  freedom f o r  which 
t h e  hew A o r a l i t y  f i g h t s  with a l l  i t s  v i g o r ,  a l s o  
t h e  b a t t l e  about t h e  P i l l  and about a b o r t i o n ,  o r  
whatever t h e  Xew i s  f i g h t i n g  f o r ,  i s  no t  
freedom i n  i t s e l f .  But i t  wants freedom f o r  sex ,  
t o  make room f o r  t h e  l u s t s  of t h e  f l c s h ,  t o  have 
f r e e  sexual  i n t e r c o u r s e  with another  r v i  t liout any 
phys ica l  consequences ("No sexua l  r evo lu t ion  with- 
out u n i v e r s a l  copu la t i on ,  without f r e e  love") .  I!c 
li110 tlocs no t  see t h i s  is  b l i n d .  

::e Z r e  de fense l e s s  a g a i n s t  t h i s  f lood  of  s i n  
and d i r t  wliicl-I t l i rcntens a l l  our  youth and wlricli 
i : l a )~  have siqellt trlcrn miay a l r eady ,  i f  he a r e  t o  
f i z;itt a g a i ~ l s t  i t  h i  t i1  a r g ~ i n ~ e n t s  of Kcason. Sowllere 
can you see so c l e a r l y  as here  t h a t  Reason i s  no 
argument and t l ia t  understanding o f  a problem, i n -  
formation ahout t h e  consequences, cannot he lp  a man 
i n  h i s  s i n .  On t h e  o t h e r  hand, Reason i s ,  a s  
1,utiier snjPs, "a k7110rc' i t s e l f .  I k n s o n ,  a l s o  ;1 
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s ~ ~ s t e r n  of rc:.tsorl, as s c i ence  and ~)I~ i losop i :y  - -  n l l  
\ ~ i  sclo~:~ o f  t h i s  l ior ld  - -  docs  no t  always a c t  i n  tllc 
scrvicc o f  t r t ~ t i i  and o f  good,  b t ~ t  v e r y  o f t e n  it i s  
a l s o  i n  t!:e i n t u r c s t  of l i e s  2nd e v i l .  I',easorl iras 
j t  l ~ o t l l  \ cays ;  t h a t  mcaras, i t  fllay dc i r i o~~~ t r r - ? t e  what 
i t  \<an t s  t o  ciernonstrate. lii t i r  Ileason you a l s o  can 
prove t f r m t  ~ t a r r i  :i,ge, the ~xnion  of male and female 
i n t o  onc f l e s l ~ ,  i s  no i n v i o l a b l e  i n s t i t u t i o n  of  
God ITi~nself,  ancl s o  no indissoluble orde r  o f  tllis 
\ io r ld .  You may prove a l s o  t h a t  Free Love is a  
b e t t e r  o rder  anG makes f o r  a be t t e r  s o c i e t y  and 
f u t u r e .  Reasoil may prove wha t  you 1k7ant, good will 
o r  bad i n t e n t i o n s  r u l e s  Reason, and s o  Reason, this  
wonderful g i f t ,  i s  ' a  wiiloretf indeed - -  like a waxen 
nosc (as  Llmtller says) you can t w i s t  i t  any way you 
wish . 

On. t h e  otlrcr hand, nokgl~ere I n  S c r i p t u ~ s  a r e  
t h e r e  c l e a r e r  d i r e c t i o n s ,  a l s o  from t h e  rnoutll of 
J e s u s  IIimsclf and t h e  Apos t les ,  than on ques t i ons  
of  marr iage i n  genera%, and p a r t i c u l a r l y  concerning 
sex r e l a t i o n s .  I can hc rc  only g ive  a h i n t  of  t h i s ,  
and I r e f e r  t o  my a r t i c l e :  "Bi r th  Control  A s  E th i -  
c a l  and P a s t o r a l  Problem," i n  t h e  Wisconsin Lutheran 

, January 1968, t r a n s l a t e d  by I'roE, Fred 
Glume. Holy S c r i p t u r e s  t each  t h e  i n d i s s o l u b i l i t y  
of marr iage i n  t h e  same way as t h e  i n v i o l a b i l i t y  of  
l i f e  (Compare Genesis 2 ;  !slattli-iew 5 : 19; li Cor in th ians  
7 : 3 9 ;  Romans 7 : 2 ;  e t c . ) .  In t h e  same connect ion 
t h e  Holy S c r i p t u r e s  (and J e s u s  Il imself)  t e ach  t h a t  
a d u l t e r y  i s  s i n ,  And more, t h a t  d ivo rce  is a d u l t e r y  
and t h e r e f o r e  s i n  a l s o .  A l l  t h i s  i s  s t a t e d  s o  
c l e a r l y  and unequivoca l ly  i n  a l l  S c r i p t u r e  t h a t  no 
one can doubt it except  the one who will not  t a k e  
t h e  Bible  f o r  what i t  i s ,  God's i n f a l l i b l e  and i n -  
e r r a n t  IVord. I t  i s  he re  t h a t  t h e  roads  p a r t :  You 
must know who you a r e  and under whose Author i ty  
you 1  i v e .  

For u s  i n  Germany, d ivo rce  i s  a d i f f i c u l t  con- 
t r o v e r s y  just no l~ .  11: :3L:+ c , j b i ~ t r y  up t o  noli t h e  
r::at ri: ioni a l  law of t h e  ' fhird 12eich , int roduced by 

I l i t ler ,  i s  v a l i d ,  constructed on the "Guilt P r i n -  
~ i p l e ' ? ~  Up to now t h a t  means t h a t  a m a r r k g e  could 
be d i sso lved  only  i f  one p a r t y  could denionstrate 
rlic g u i l t  of t h e  ot l ler  p a r t y ,  f o r  in:tance, i n  t h e  
casc of a d u l t e r y .  But now t h e  "Zer ru t tungspr inc ip"  
( t he  ~ z i n c i p l e  of d i so rgan iza t ion  w i l l  r e p l a c e  the 
G u i l t  P r i n c i p l e ;  t h a t  means a marr iage may be d i s -  
solved i f  one p a r t y  w i l l  no longer  l i v e  w i t 1 1  h i s  
spousc and den~ons t r a t e s  t h a t  he  was separa ted  from 
I r i s  spouse f o r  th ree  years, 

?:laybe a guvermennt cannot h e l p  making such 
~ n w 5  and allobvances 2 0  avoid a worse situation, 
1.1.15m35 ~ I c ~ s ~ s  d i d  i n  Israel wlaesl he gave a b i l l  of  
eho~cemen4; ''because o f  t h e  hardness af your heart"  
hc-re cowce:rning ~ ~ a r r i a g e  and adxrl t e r y  

E-ie same thing alt11"xies to extra-marital sexual 
~elations, F a r  t h i s ,  3esus and t h e  Apostles have 
a clear ~ o r d :  Fornication, And there is  na doubt 
\$ha% i s  !n%tan.e: w i t 3 7  tha t ,  not  on ly  public p%pos%itu- 
tisn i n  i~ i~orchauscs  and t h e  l i k e  b u t  a lso and d l -  
rec t ly  ' T ree  Lo=iaren, sexual i n t ~ r c ~ ~ r s e  o f  male and 
female ou t s ide  o f  R marriage, a casual r e l a t i o n s h i p .  
It is  not. s i n  t h a t  rraazke and femalc love  each o the r ,  
have a n a t u r a l  a t t r ac t i on  fa r  each o t h e r ,  des i re  
each o t h e r  f a r  matrimony o r  i n  matrimony --  bu t  it 
i s  a s i n  t o  seek sexua l  s a t i s f a c t i o n  throragll pre-  
m a r i t a l  o r  e x t r a - m a r i t a l  i a ~ t e r c o u r s e ,  

But now wc have t o  conclude our d i s c u s s i o n ,  we 
cannot go i n t o  more d e t a i l s ,  kfi~at we s a i d  is  enough 
t o  b r ing  u s  back t o  t h e  beginnings of t h i s  s e r i e s  
of  l e c t u r e s :  Does Confessional Euthcranism, and 
does t h e  t r u e  Lutheran Church have answers t o  yrob- 
lems of today? Ke wcrc bold enough t o  g ive  t h i s  
answer i n  t h e  very  beginning:  Yes, we have. The 
charrcfl has  answers because t h e  Bib le  has  answers,  
c l e a r  answers,  n o t  on ly  on o l d  problems bu t  a l s o  on 
problems o f  our  t i i ~ e ,  To be s u r e ,  t h e s e  ilnswers 
cannot be  cod i f i ed  i n  some moral code o r  i n  a 
c a s u i s t r y ;  f u r  t h i s  l i f e  i s  t o o  complicated. There 
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w i l l  always he  maxcla rosrrt f o r  counseling i n  the 
churc91, and t f ~ e  law sf love r e i g n s ,  Brat on $1163 
other hand, the Bible g ives  c l e a r  d i r e c t i o n s ;  t h e  
comandments of God are never out  sf d a t e ,  I f  a 
C h r i s t i a n  wants t o  do t h e  w i l l  of God, he  can know 
how t o  conduct h i s  l i f e ,  t o  be and t o  remain, under 
t h e  \\ford of God, a fai thfar1 Ghristiars i n  a decaying 
world , 

And so C h r i s t  i s  and remains our only hope, 
'3 i s  t r u e ,  C h r i s t  ersndcnins s i n ,  r e a l l y  and s t r ic t ly ,  
!.:.,-%I., no concessions t o  l u s t  and f lesh;  but  He does 
not forsake t h e  pen i t en t  s i n n e r ,  n o t  you, i f  you are 
;I s inner  (and you are).  He condemns adultery, but  
forgives  the great bu t  repentant  a d u l t r e s s .  He 
condemns murder, but  promises heaven t o  the peni-  
t e n t  t h i e f  on the  crass,  "Jesus s inne r s  do th  re- 
ceive."  Tllis i s  our :rojie. SOL1 DEO GLORIA 

ROOK KEVI EJ4S 

TIE RELIGION OF ATHEISM 

Lepp, Xgnace, Atheism i n  Our Time -- A Psycho- 
analys t"  Dissec t ion  of t h e  Modern Varieties 
af Unbelief, fiacmi%%am.a, 1965, 160 pages, 
paperback, 5 1.45. 

Flicell i ,  Vincent P . ,  S. J . ,  Tne Gods of Atheism, 
New Rochefle, N , Y , :  Arl ington EIouse, 1971, 
490 pages. 

S c h i l l i n g ,  S. Paul ,  God i n  an Age of Atheism, 
.Nashville:  Abingdon Pres s ,  1969, 239 pages. 

S t m n k ,  Orlo,  The Choice Called Atheism -- Con- 
f r o n t i n g  'the Claims of Plodern Unbelief ,  
~ a s h v i l i e  : Abingdon Pres s ,  1968, 160 pages, 
paprrbac, $1.95. 

Reading ail cducat ional ph i  losopher (John 
Stoojjs,  !)can, Scliool of Education, Lehigil Univer- 
s i t y ) ,  I was s t r u c k  wlaen h e  g e n t l y  chided t h e  
c le rgy  f o r  not  making a se r ious  s tudy of atheism 
as i t  manifests  i t s e l f  today. I t  d id  s t r i k e  me 
-that very  little has been w r i t t e n  i n  our  c i r c l e s  
on " A t h e i s m " .  Dean Stoops p r e t t y  well deinon- 
s t ra ted t h a t  "Atheists  be l i cve  something wliiclr 
starlds i n  t h e i r  tlldnliiTlg rvhere t h e  B ib l i ca l  Gvrl 
s tands  i n  tlae tkiinking of gadliy men, " Bfleliftious - - V 

Values in Education, p. 3 2 )  He asserts t h a t  "one 
----__̂___1__1 

o f  "cl~tc centr~l i d e a s  i n  h i s  t r ea t i se  i s  t h a t  a 
distinc~ion (between "non- re l ig io i~"  and "religion") 
Bs a distinction t h a t  i s  fallacious and harmful be- 
.:3use on bo th  sides zllcrc is 'ScEief and cornitmeant, 
i'.lcrefare ins tead o f  'religion' and $non-religions 
tQ;c msy h a v e  ;2ularized r e l i g i o u s  p o s i t i o n s  ." (p.  82) 
ilcaii Etoqps a l s o  declared t h a t  t h e  legal crusade 
under taken by t h c  a t h e i s t  i n  preventing wherever 
~ ~ o s s i b l c  t h e  development of  a pub l i c  environment 
ighercin t h e i s m  i s  a prominent influence "is ac- 
% u a l l y  ;a rcligiorias crusade i n  t h e  f u l l e s t  and most 
classical sense of  %he term." (p. 7 8 )  

OLtr chilrch has  beerr noted for  i t s  concern 
about the  va~ious k inds  ~f false doctr ine  found 
mong churches; we know about t h e  abe r ra t ions  with 
regz3:d t o  t h e  Lord's Supper, Pedo-Baptism, hl i l len-  
n i a l i sm,  Cnthusiasln, e tc .  But we ought t o  be as 
concerned about the var ious  k inds  of atheism t h a t  
surround us  today, because t h e i r  inf luence  upon 
our people i s  more pervas ive  anad more subtle than 
t h a t  of t h e  s e c t a r i a n  churches, 

Any one o f  t h e  b06ks l i s ted  above could be of  
he lp  t o  t h c  busy pastor who i s  meeting atheism a t  
i t s  c u t t i n g  edge, t h a t  i s ,  rvhere h i s  people are 
absorbing it without being f u l l y  aware o f  it. I t  
a u s t  be s a i d ,  however, t h a t  none o f  t h e s e  four  
books would be completely s a t i s f a c t o r y  i n  every 
r e spec t .  
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t h a t  of t h e  s e c t a r i a n  churches, 

Any one o f  t h e  b06ks l i s ted  above could be of  
he lp  t o  t h c  busy pastor who i s  meeting atheism a t  
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books would be completely s a t i s f a c t o r y  i n  every 
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'Taking them i n  a lphabe t i ca l  o rde r ,  I,epprs 
might be the  most u se fu l  one, and it is  t h e  chcap- 
e s t .  The author  had been, u n t i l  he  was trwnty- 
seven ycars  o l d ,  onc of those  people who ]lad "a l -  
ways been a t h e i s t s , "  fie joined t h e  Communist 
p a r t y  when h e  was f i f t e e n ,  and he received an ex- 
c e l l e n t  educat ion i n  t h e  French u n i v e r s i t i e s ,  tzrhen 
he began searching f o r  a more s a t i s f y i n g  meaning of  
l i f e ,  he was u l t i m a t e l y  converted t o  t h e  Cathol ic  
f a i t h  and today he would probably be c l a s s i f i e d  as 
a s o r t  of liberal Catllalic, He l a t e r  b e c m e  a 
psychstherapist, and a s  a r e s u l t  h i s  book carries 
quite a few case studies of t h e  v a r i e t i e s  of a the-  
i s m .  hie has chapters  on "Neurotic Atheism", 
fi?.larxist Atheism", "Rat ional i s& Atheism", d'Exis- 
t e n t i a l i s t  Atheismg1, "Freudian i4tlaeismH, "Atheis t s  
i n  t h e  Name of Value" l>Jketzsche, Malrauw, Cranusj, 
and then he concludes wi th  an i n t e r e s t i n g  chapter  
on ''The Unbelief of  Be l i eve r s f f .  I would urge  a l l  
of our p a s t o r s  t o  g e t  t h i s  book, s i n c e  it i s  ex- 
tremely informative and i n t e r e s t i n g ,  with i t s  case  
h i s t o r i e s  of  "Erman, t h e  Neurot ic  Atheis t" ,  "Alfred, 
t h e  E x i s t e n t i a l i s t  Atheist" ,  e t c .  

Father  b l i c e l l i l s  book has  a s t r i k i n g  t i t l e  
which p o i n t s  up t h a t  atheism i s  a r e l i g i o n :  "The 
Gods of  Atheism," and it's a formidable book o f  
490 pages. He g ives  e x c e l l e n t  background on t h e  
f a t h e r s  of  modern atheism : Marx , Feuerbach , 
Nietzsche, S a r t r e .  And he inc ludes  Bultmann and 
T i l l i c h  too.  He begins by dec la r ing  t h a t  "atheism 
, . . trom t h e  dawn of  c r e a t i o n  has  been t h e  g r e a t  
temptat ion f o r  i n t e l l i g e n t  c r e a t u r e s  . I t  ~ h T b o o k  is 
probably somewhat uneven i n  t h a t ,  as one reviewer 
suggested,  he p l aces  some t h i r d  r a t e  t h i n k e r s .  He 
w r i t e s  from t h e  more t r a d i t i o n a l  Roman Ca tho l i c  
viewpoint,  bu t  t h e r e  i s  a trenlendous amount of well-  
documented information which would be h e l p f u l  t o  
anyone i n t e r e s t e d  i n  t h i s  a r e a  o f  thought ,  

Paul S c h i l l i n g ' s  book sugges ts  answers t o  t h e  
a t h e i s t s  which a r e  of  a neo-orttlodox s t r i p e  and 

t11~ref0re no t  too  I~ckjlEu%, But the f i rs t  h a l f  of 
file l ~ o n h  is ilrohai>ly t h e  h c s t  summary o f  t h e  19ti1 
and 21it'll certtrar)r a"ilzcis$s, A l l  t h e  au thc r s  of 
t ' iese boolts discuss Ludwig Feuerbnch (1804-1572), 
l m t  i t  a1'13ears t o  mc t h a t  Sci~illj-ng vs was tlic most 
!!cl~~ftak r l i  sc~xssicraa t o  n novice, Pas tors  sEioanPd be 
nucir ]:lore algare QF the inf luence  of Fcuerhaci: '~ 
t i~ougl l t  than they  are.  S c h i l l i n g  c o r r e c t l y  says 
that "lie foreslladowed t h e  sliape o f  much of  t h e  
atheistic tliought o f  thc I9tl-i and 20th  century." 

5 Y'.suc-j-b;j.~jl~ $%i,t '~ b g ~ k ~ ,  rile z.'~ssealce of ire- - - 7 --%---- 

~ i g z  on a2d 2':i,:-. 41ss;:z1ce 0-f 171-iri .~+~aja- i ty ,  :lave as ---- -a& - - m e - -  ------------ 
E!!:?%T esscnxia: t h e s i s  tisat w l a a t  re l ig io-a . ,  m d  t h e -  - 
? I .. t3gy 688% Ccd ' 9 ~ r  a38d~w 9-5 a retlection o f  man's b 
sji.,ii r i j  ~ Y # W * +  -- _ ,, -zs- ,Lc~i  t ~ c s  ; ilence t h e  reai st! j ece s f  
- :*+~lay- j  i . , tP  Ilvjes-t-i catic~i:-j i mas j l i ~ n s ~ $ + : ~  

i;c!i.l l i n g  ' s t l i i r r l  chzpter ("liaj o r  Bases of 
Linl>elief"> i s  almost a "must" reading ,  f o r  pas tors  
oiight es  f ~ l r ,  i i a r i  i e  tiieiiiselve.s w i  t1-i arguments 
offered  i n  cnllsgcs and i rn ive r s j t i c s  and i3telles- 
tiaal w r i t i n g s  aga5nst bl2eism:  Belief i n  God Can 
easily 13e exl>lain9d 2s an o b b j e c t f k z t i o n  OE human 
ideals ; l*c" i  l ef i n  God ~ ~ c o E s ~ s ~ " P , $ ~ F I ~  ~tri $h tile 
scicn"rfi9: ~flethod   TIC^ t:ie s c i e n t i f i c  view of reagj- 
ty; "%E~ei s t i e  faiLI3 j % -j srecsncilzb^ae w i t 1 1  t f ~ e  ex- 
t e n t  x94 i n e e n s i t y  o f  human su f fe r ing"  (The Problem 
r;" F v i l ]  ; 'belief in God is incsrrsistent w i ~ l a  t h e  
rc2cogni t i o n  or' tbe laorth, freedom and responsibility 
oi! man; I jcl icf  I n  God produces passivity i n  the 
presence 0f i l a j ~ ~ s t i c e  and social evil, e t c ,  (Corn- 
$!are m y  article on ''Th~rnanism and I t s  Ziffects Upon 
t h e  Church", the  I . ,?~t l~@ran Synod Quartcsl.~ Sumezr 

----.s-3 
1970, ) 

OrPo Strunk ,  as Academic Dean of West V i rg in i a  
llresleyan College,  has w r i t t e n  a paperback popular i -  
za t ion  o f  these v a r i e t i e s  of atheism. iic makes 
some use  of  teppfs work, but  i t  i s  not  a s  i n t c r -  
e s t i n g  nor as profound, But it could be of he lp  t o  
"%anslate some o f  " c ~ c  mate r i a l  i n t o  popular  d i s m s -  
sidans a t  yotretld s o c i e t i e s ,  menr s clubs,  e t ~ ,  
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These  autliors were unanimous i n  i n s i s t i n g  t h a t  
besides t h e  profess ing  a t h e i s t s  today q u i t e  a few 
rgllo profess C h r i s t i a n i t y  i n  word l i v e  atheism i n  
deed. T h i s  same convic t ion  h a s  no doubt t roubled  
niany of our pas to r s  a l s o .  Fatlrer b l i ce l l i  effec- 
t i v e l y  quotes  Rcnan's (a conte~nporary of Feuerbach) 
judgment, which appears so  s t r i k i n g l y  t r u e  today, 
one hundred years a f t e r  i t  was spoken: "It i s  
poss ib l e  t h a t  t h e  co l l apse  of superna tura l  b e l i e f  
will be followed by  t h e  co l l apse  of moral convic- 
t i o n s  and t h a t  the moment when I ~ m a n i t y  sees t h e  
reality o f  t h i n g s  will mark a real moral dec l ine .  
~;i:e are l i v i n g  cn t h e  perfume o f  an empty vase." 
Some of t i l e  recent political platform planks amply 
demonstrate t h i s *  

J i l l  books reviewed i n  t h e  Quarterly may be ordered 
from t h e  Lutheran S p o d  Book Company, Bethany 
Lutheran College,  ?lankato, blinnesota 56001. 

A n  In t roduct ion  To Source Analysis  of t h e  I3enta%eueh, - - -7 

By Robert P.1, P.?an&gamg?ry. Nashvi I. l e  and Nesq 
" i r k .  ii35prgdora Press .  19711. Pkice not  gi%ren%, 

T h i s  booklet is  one i n  a s e r i e s  entitled 
"Auxiliary Studies i n  the  Bible." Using t h e  pre- 

ed i ca rn ing  approach, it aims %o i n d o c t r i n a t e  
%he readelr i n  the h i g h e r - c r i t i c a l  approach and 
]nethod of t h e  s tudy o f  t h e  Pentateuch, Tlre goal  
of t h e  u n i t  i s  given on t h e  f i r s t  page of t h e  t e x t :  
tfIHaving completed t h e  u n i t  and then  ansriering 
ques t ions  and inspec t ing  m a t e r i a l s  s e l e c t e d  from 
t h e  t h e  s tudent  should he a b l e  t o  
i d e n t i f y  t h e  evidence support ing t h e  theory  t h a t  
t h e  Pentateuch i s  t h e  work of a t  l e a s t  fou r  $ i f -  
f e r e n t  schools  of thought." The fou r  scfraols are 
nm~ed and dated as fol lows:  Jahwis t ,  before 850 
B e  C , ;  Elelt,is&, by 7750 B.  C , ;  Dcuteronomist, by 622  

gr 621 13, C,; and Priestly, la ter ,  

In 50 lessons t h e  autlasr then takes t h e  rcader 
on a t o u r  of t h e  f i rs t  f i v e  books sf  t h e  Bible v i a  
a number o f  selected passages t h a t  purportedly set  
f o r t h  t h e  var ious  characteristics o f  each of t h e  
four  documents t h a t  are assumed t o  underly t h e  t e x t  
o f  t h e  Pentateuch. By t h e i r  use of  tlre d i v i ~ c  name, 
s t y l e ,  and basic t l leo logica l  o r  pl i i losophical  con- 
cepts these four  sources are se t  i n  contrast  t o  one 
another,  and by reading them t h e  student i s  hope- 
fully made t o  see and real ize t h e  various ing red i -  
ents t h a t  make up each o f  the sources, I% i s  then  
assumed t h a t  i?e can gain a be t te r  understanding and 
~~rwssery  o f  t h c  Pent8teuch- 

11, spite n f  -xhe many clear passages i n  both  
tile OEG Testanent and t h e  New Testament that a t t r i -  
bute these f i v e  books to FIcases, t h e  author a rb i -  
trarily ignores them and dogmatisally maintains t h e  
~ ~ u i t i p l e  authorship, Like most o ther  h ighe r  eri-  
t i c s ,  he i s  cs~w~itted %o t h e  theory with a reli- 
ginus z e a l  t h a t  bsrde%s on fanaticism, and would 
no doubt- he  inost r c luc t sn t  to yie ld  h i s  pos i t ion  
even in t h e  face o f  the  most cogent evidence. Fjsst 
WP9tiiigs are 790%; subjected "% such m arbitrary and 
a ~ t i x ' i c i a l  procedure, Iil-iy should t h e  Bible  be man- 
ilandied i n  t h i s  way? 11s one looks through t h i s  
study, one might be tempted t o  see a c e r t a i n  humor 
in it; b u t  t h e  mattela i s  ri-buch $00 serious t o  t r e a t  
lightly. '$he book i s  of value only i n  s e t t i n g  
f o r t h  tlae h i g h e r  c r i t i c a l  method, 
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assumed t h a t  i?e can gain a be t te r  understanding and 
~~rwssery  o f  t h c  Pent8teuch- 

11, spite n f  -xhe many clear passages i n  both  
tile OEG Testanent and t h e  New Testament that a t t r i -  
bute these f i v e  books to FIcases, t h e  author a rb i -  
trarily ignores them and dogmatisally maintains t h e  
~ ~ u i t i p l e  authorship, Like most o ther  h ighe r  eri-  
t i c s ,  he i s  cs~w~itted %o t h e  theory with a reli- 
ginus z e a l  t h a t  bsrde%s on fanaticism, and would 
no doubt- he  inost r c luc t sn t  to yie ld  h i s  pos i t ion  
even in t h e  face o f  the  most cogent evidence. Fjsst 
WP9tiiigs are 790%; subjected "% such m arbitrary and 
a ~ t i x ' i c i a l  procedure, Iil-iy should t h e  Bible  be man- 
ilandied i n  t h i s  way? 11s one looks through t h i s  
study, one might be tempted t o  see a c e r t a i n  humor 
in it; b u t  t h e  mattela i s  ri-buch $00 serious t o  t r e a t  
lightly. '$he book i s  of value only i n  s e t t i n g  
f o r t h  tlae h i g h e r  c r i t i c a l  method, 




